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and killing thern. As for Namriid (Nimrod), terrible was the punishment 
that overtook him. And Allah Ta'ZlZ set the power of Byzantine against 
the enemies of SayyidnZ 'Isa that defeated and disgraced them. And 
to him Allah Ta'Zlii will give ascendancy over his enemies close to the last 
day of al-QiyZmah. As for the enemies of the Holy Prophet %, Allah 
Ta'ZlZ had  them s tand  subdued a t  the hgnds of Muslims themselves. 
Their arrogant chiefs were killed. Some were taken prisoners. The rest 
were rounded up a t  the time of the conquest of Makkah, but the Holy 
Prophet let them have their freedom. His message spread all over. The 
faith prevailed. The state of Islam stood established on the entire Arabian 
Peninsula within the lifetime of the Holy Prophet g. 

I , , >  l r 

In the later part of verse 51, it was said: ;&YI Cs r% (as well as on the 
day in which witnesses will stand [to give their testimony]. I t  means the 
day of Qiyamah (Doomsday). Once they a r e  there ,  Divine help for 
prophets and believers will show itself specially. 

, I  b " ,  

In verse 56, it was said: I;JC eL A $! &jib , , J i! (there is nothing in 
their hearts but pride of greatness that they are not [able] to reach). I t  
means t h a t  people who quarrel  in  the  matter  of t he  verses of Allah 
without having any valid argument really look forward to rejecting this 
faith simply because their hearts a r e  filled with pride and  arrogance. 
They would like to stay ahead in the game and are so dim-witted that 
they have taken for granted that they have this position of strength as a 
result  of their  s taunch adherence to their faith,  and  if they were to 
surrender this stance by becoming Muslims, they will be left without any 
power and territory of their own. The Qur'an said: +G PL (they are  not 
[able] to reach), that  is, these people will never reach the goals of their 
assumed pride, greatness and s ta te  power without embracing Islam. 
However, had they embraced Islam, honor and greatness would have 
followed in their footsteps. (Qurtubi) 

The reality of du'ii' (supplication) and its merits, levels and 
conditions of acceptance 

In the last verse cited in  this unit, it was said: 

And your Lord has said, "Call Me, I wil l  respond to you. 
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Definitely those who show arrogance against worshipping Me 
shall enter Jahannam, disgraced. - 40:60. 

Literally, du'E' means to call, and i t  is  frequently used to call for 
something needed. On occasions, the dhikr of Allah (acts devoted to His 
remembrance) is also referred to as  du'E'. This verse confers a special 
honor on the large community of the followers of the Holy Prophet 2 
when they were ordered to make du'E'with the assurance that  it would 
be answered. And whoever does not make a prayer has been warned of 
punishment. 

Qatadah reports from Ka'b AhbZr that earlier this used to be peculiar 
to prophets, as  they were the ones who were ordered by Allah Ta'ZlZ that 
they should make duE'and He would answer. Now, it is the distinction of 
the followers of the  Holy Prophet @ (popularly identified a s  Ummah 
Muhammadiyyah)  t h a t  th i s  order was universalized for h i s  en t i re  
Ummah. (Ibn Kathh) 

Explaining this verse, Sayyidna Nu'mZn Ibn BashTr & narrated a 
Hadith that the Holy Prophet @ said: a > @ ~ +  s i i h  5; (Surely, prayer is 
worship on its own) and then supported it by reciting this verse: 341 :! 

, > ,  ' ',/ 
>':;L& > (Def in i t e ly  t h o s e  who show a r r o g a n c e  a g a i n s t  
worshipping Me shal l  enter  Jahannam,  disgraced.) (reported by Imam 
Ahmad, Tirmidhi, Nasa'i, AbG DZwiid and others - Ibn Kathir) 

I t  appears in  Tafsir Mazhari tha t ,  if looked a t  under  the  rules of 
Arabic diction (confining of the predicate to the subject), the HadTth: :! 
il@l$ ~ J I ,  could mean: 'duE' is the very name of "ibadah' or worship, 
t ha t  is, every d u z ' i s  bu t  'ibadah. Then, by reversing the  same rule 
(confining the subject to the predicate), it could also mean that  every act 
of 'ibadah is itself nothing but a du7i'. Both probabilities exist here. And 
a t  this place, the meaning is that du7iY(prayer, supplication) and 'ibadah 
(worship, devotion) are, though separate from each other in terms of the 
literal sense, yet in terms of substantiation, they are unified, as  every 
du7i'is 'ibadah and every 'ibadah is duZ: The reason,is that  'ibadah is 
the name of the attitude of showing one's utter modesty and abasement 
before someone, and  i t  is  a l l  too obvious t h a t  showing one's u t t e r  
helplessness before someone and extending one's hand before him with 
,the beggar's bowl is a matter of great disgrace - which is the very sense of 
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'ibadah. Similarly, the  outcome of every 'ibadah is also to ask Allah 
Ta'Zlii for forgiveness and Jannah and that He blesses us with a perfect 
state of well being in this world and in the world to come. Therefore, i t  
appears in a Hadith qudsi ( - a HadTth in which the Holy Prophet & 
conveys a saying from Allah that is not iqcluded in the Qur'an) that Allah 
Ta'ZlZ said: "One who is so engrossed in remembering Me that he does not 
have even the time to ask for what he needs, I shall give him more than 
those who ask (by fulfilling his needs without the asking)" (reported by 
al-Jazri in An-Nihayah) and in a narration appearing in Tirmidhi and 
Muslim, the words are: &WI &I L +I +, d s j  3 3\31 

("One who is so engrossed in the recitation of the Qur'Zn that he does not 
have even the time to ask for what he needs, I shall give him even more 
than what those who ask ever get"). This tells us that every 'ibadah 
brings the same benefit as is the benefit of du&'. 

And in the Hadith of 'Arafat, it appears that the Holy Prophet said, 
"In 'AraEt, my duZ '  and the d u z '  of prophets before me is (the saying 

oo: ;+ $2 ;ci ;i; 3; 4 j; 3 &-2 J 6.x; hi 'y! ;r! 3 (la ilaha 
I ,  

il-lal-lahu wahdahu la sharika lahu lahul-mulku wa lahul-hamdu wa 
huwa 'ala kulli shai'in qadir: There is no god but Allah who is one. No 
one shares  His godhead . To Him belongs the  kingdom a n d  to Him 
belongs all praise, and He is powerful over everything) (reported by Ibn Abi 

Shaibah - MazhaG). 

Here, Li; ('ibadah: worship) and h l ~ )  (dhikrullah: the  dhikr  or 
remembrance of Allah) has been called: ti;.: (du'Z': prayer, supplication). 

In this verse under study, those who abandon duZ '  in the sense of 
'ibadah the warning of Jahannam given to them is in  the eventuality of 
being too proud, that is, a person who, in his pride, considers himself in no 
need of making a duZ '  and actually abandons it, then, this is a sign of 
kufr (open infidelity), therefore, the warning of Jahannam became due 
against him. Otherwise, making of duz's, prayers and supplications as  
such is not fard (obligatory) or wajib (necessary). Leaving it off brings no 
s in.  However, by a consensus of 'ulama', doing so i s  mus tahabb  
(recommended) and is: (afdal: better, meritworthy) (Ma~har i )  and in 
accordance with clarifications in ahadith, i t  is a source of many a barakah 
(blessing) 
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Merits of du'a' 
HADITH: The Holy Prophet % said,  "There is  nothing more 

deserving of regard by Allah Ta'ZlZ than du'E"' - Tirmidhi, Ibn MaJah 
and Hakim from SayyidnZ AbG Hurairah 4. 

HADITH: The Holy Prophet @ said, "du'E'is the essence of 'ibadah" - 
Tirmidhi from Sayyidna Anas Ibn Malik &. 

HADITH: The Holy Prophet % said, "Ask Allah Ta'ZlZ of His grace 
because Allah Ta'alZ likes being asked, and it is a great act of 'ibadah 
that one waits for ease while in hardship" - Tirmidhi from Sayyidna Ibn 
Mas'Yid &. 

HADITH: The Holy Prophet % said, "Verily, one who does not pray 
to Allah in his needs, He becomes angry with him" - TirmidhT from 
Sayyidna Abii Hurairah &, Ibn Hibban and uakim. 

In Tafsir Mazhari, after having reported all these narrations, i t  has 
been said that the warning of Divine wrath on a person who does not 
make a duz ' i s  applicable only when this abstention from asking is based 

on arrogance, and on taking oneself to be need free, as it stands proved 
,,, ,,,, , , . s  

from the words of this verse: ;! (Definitely those who show 
arrogance against worshipping Me shall enter Jahannam, disgraced. 
40:60). 

HADITH: The Holy Prophet % said, "Do not be weary of duZ', for 
nobody dies of making duZ'"  - Ibn HibbZn and HZkim from SayyidnZ 
Anas Ibn Malik &. 

HADITH: The Holy Prophet $& said, "du'Z' is  a weapon of the 
believer, a pillar of the faith, and the light of the heavens and the earth" - 
HZkim in al-Mustadrak from SayyidnZ Abii Hurairah &. 

HADITH: The Holy Prophet $& said, "If the gates of du&' are opened 
for someone (actually) the doors of mercy are.opened for him, and no du&' 
made before Allah Ta'ZlZ is appreciated more than that in which one asks 
of 'afiyah (well-being) from Him" - Tirmidhi and HZkim from SayyidnZ 
Ibn  mar &. 

The word: +d ('afiyah) appearing in  the  Hadith mentioned 
immediately earlier is a very comprehensive word (usually rendered in 
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English a s  'well-being' meaning a s ta te  of being healthy and  happy, 
though somewhat outdated in contemporary usage). Apart from a good 
life, it includes other things like security from unwelcome happenings, 
trials and calamities as well as a satisfactory fulfillment of all needs in life. 

Ruling: 
Making  du 'Zi  for committ ing a s i n  or  for severance  of blood 

relationships is haram (forbidden) - and, for that matter, such a du7iJdoes 
not get to be accepted with Allah either - as in a HadTth from Sayyidna 
Abii Sa'id al-Khudr; &. 

Du 5' and the promise of acceptance 
In this verse, it has been promised that the du&' a servant makes is 

accepted. But, on occasions, one also sees that a du'E' was made and it 
was not accepted. The answer to this appears in a Had$th of Sayyidnii 
Abii Sa'i al-Khudri & where the Holy Prophet &!$ has been reported to 
have said, "Whatever a Muslim prays for before Allah, He would let him 
have i t  - subject to t he  condition t h a t  t h e  du'i?' made  was  not for 
something sinful or for the  severance of relationships t h a t  Allah has  
enjoined to be kept intact. As for the acceptance of du7ii, it takes one of 
the three forms given here: (I) That one gets exactly what one asked for. 
(2) That in  lieu of what one wanted to have, one was given a certain 
return or reward of the Hereafter. (3) That one did not, though, get what 
one wanted, but some hardship or calamity that was due to fall on one 
stood removed. (Musnad Ahmad - Mazhari) 

Conditions of the acceptance of du'ii' 
As for the  present verse, i t  obviously seems to have no condition, 

almost to the extent that even being a Muslim is not a condition of duZ'. 
Allah Ta'ZlZ accepts the du'E'of a kafir (disbeliever) as  well in  this world 
to the extent that the duZ'of Iblis to be allowed to live until the last day 
of QiyZmah was accepted. For du7i7, there is no condition of time, nor is 
there any condition that one must be with taharah (state of purity from 
pollutants) or wudu (ablution). But, there are trustworthy ahadith that 
identify a few things tha t  preclude the chances of i t s  acceptance. One 
must abstain from these. I t  appears in  a Hadith from Sayyidna Abii 
Hurairah & that the Holy Prophet &!$ said, "...a man having been on a 
long journey is all disheveled and dust-coated and he stretches his hands 
upwards for du7ii  (saying): ' 0  my Lord! 0 my Lord!' while his food is 
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haram (unlawful), his drink: haram, his dress: haram, and he himself 
was brought up on the haram - how then, could his du'E'become worth 
accepting?" (Reported by Muslim) 

Similarly, if we were to say the words of duZ'negligently, heedlessly, 
without paying any attention, the Had;th says something about that  too - 
that such a d u  5' is also not accepted. (Tirmidhl from SayyidnZ Abii Hurairah 

4) 

Verses 61 - 68 

Allah is the One who made for you the night, so that 
you may have rest in it, and the day to let you see. 
Surely, Allah is most kind to the people, but most of the 
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people do not offer gratitude. [61] This is Allah, your 
Lord, the Creator of everything. There is no god but He. 
Then, from where are  you being reversed (by your 
selfish desires)? [62] Similarly reversed were those who 
used to  deny Our verses. [63] Allah is the One who 
made, for you the earth a place to live, and the sky a 
roof; and shaped you, and made your shapes so good - 
and provided you with a lot of good things. That  is 
Allah, your Lord. So, Glorious is Allah, the Lord of the 
worlds. [64] He is Ever-living. There is no god but He. So 
worship Him making your submission exclusive for 
Him, All praise belongs to Allah, the Lord of all the 
worlds. [65] 

Say, "I have been ordered not to worship those whom 
you invoke beside Allah when clear signs from my Lord 
have (already) come to me, and I have been ordered that 
I submit to the Lord of the worlds." [66] He is the One 
who created you from dust, then from a drop of semen, 
then from a clot. After that,  He takes you out as  an  
infant. Then, (He makes you grow) so that you reach 
your full maturity, and, thereafter, become old - and 
some of you die earlier - and so tha t  you reach the  
appointed term, and so that you understand. [67] He is 
the One who gives life and brings death, and when He 
decides to do something, He only says to it: "Be" and it 
comes to be. [68] 

Commentary 

In the verses cited above, after having presented a few manifestations 
of Allah's blessings and His perfect power, an  invitation to belief in the 
Oneness of Allah has been extended. 

In the first verse (61), it was said: 1s $Jlj &j 19, $1 $ & (Allah 
is the One who made for you the night, so that you may have rest in  it, 
and the day to let you see.). Just  imagine how great a blessing it is that 
all human beings, even animals, have been naturally tuned to a set time 
for sleep, and that this time has been, in a manner of saying, virtually 
switched off in  perfect synchronization with the need to sleep. In  fact, it 
was made the part  of everyone's psyche that this is the time, the time of 
night, that would bring a sound sleep. Otherwise, had sleep been in one's 
own control and had everyone been making one's own program to sleep a t  
different hours,  a s  he  or she does to set  a t imetable for business or 
personal preferences, it would have left all sleepers deprived of the bliss of 
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sleep, nor would i t  have been convenient for those awake to set their own 
hours of work right. The reason is that human needs are inter-related. 
Had sleeping hours been different, jobs of the awake connected with the 
sleeping would have gone topsy-turvy, and  the  jobs of t h e  sleeping 
connected with the  awake would have fared no bet ter .  Also, if only 
human beings had a set time for sleep - with wild beasts and animals 
s leeping a t  some o the r  t ime  - even t h e n ,  t h e  sys t em of h u m a n  
engagement with work would have gone haywire. 

' * , , , , ,  ,* 

I n  verse 64,  i t  was said: iC(JY y C j I C ( J Y P j  (and shaped you, and  
made your shapes so good -). Allah T a ' X  has blessed the human person 
with the most distinct, superior and better-balanced form and shape out of 
all animals. He was given reason. He was given such hands and feet that 
he could get together materials to make things for his needs and comfort. 
Then, his eat ing and  drinking is different, ra ther  fa r  distinct from 
common animals. They eat or graze or drink directly with their mouth. He 
uses hands. Common animals eat singles. Some eat meat, others eat grass 
or leaves, that too in  singles. Contrary to that, man eats by combining 
different things like meat, vegetables, spices, herbs and fruits. He eats by 
making his food tas te  good. His culinary creativity knows no bounds 
when he would take a single fruit from nature, and turn it into all sorts of 
delicious eatables like pies, fruit cakes, jams, preserves and  chutneys. 

AhiWI -1 SJ+ (Blessed is Allah, the Best Creator). 

Verses 69 - 78 

' B ' ,  9 '" 
& $;; ( v i )  J& b G  $ 2 



Siirah Al-Mu'min : 40 : 69 - 78 618 

Have you not seen those who quarrel in the matter of 
the verses of Allah? From where are they being turned 
away (by their selfish desires?) [69] - those who rejected 
the Book and what We sent with Our messengers. So, 
they will soon come to know. [70] - when shackles will 
be round their necks, and chains. They will be dragged 
[71] into the hot water after which they will be thrown 
in the Fire as a fuel. [72] Then, it will be said to them, 
"Where a re  those whom you used to associate (in 
worship) [73] beside Allah?" They will say, "They are lost 
to us, rather, we used to invoke nothing at all. This is 
how Allah makes disbelievers get lost. [74] (It will be 
said to them,) "This is because you used to rejoice on the 
ear th  wrongfully, and because you used to  show 
arrogance. [75] Enter the gates of Jahannam to live in it 
forever. So, how evil is the abode of the arrogant. [76] 

Therefore, be patient. Surely, the promise of Allah is 
true. Then, whether We show you (in your life) a part of 
the promise We are making to them, or make you die 
(before they are punished), in any case they have to be 
returned to Us. [77] And We had sent messengers before 
you. Among them there are those whose history We 
have narrated to you, and of them there are  those 
whose history We did not narrate to you. And it is not 
up to a messenger that he could come up with a Sign 
without  t he  permission of Allah. So, when the  
command of Allah will come, matters will stand decided 
justly, and on that occasion all adherents of falsehood 
will turn into losers. [78] 

Commentary 
, , > *  . >  , , > r  , f  In verses 71 and 72, it was said: $1 ij 3 2 ~ .  (They 
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will be dragged [71] into the hot water after which they will be thrown in 
the Fire as a fuel.). The word: + (al-hamim) is boiling hot water. The 
verse seems to suggest that the people of Jahannam will first be put into 
the hamim, then, into the jahim, that is, the Jahannam. Again, i t  also 
seems to suggest that the hamim is somewhere outside the Jahannam. . ,, ... 3 1 1  

The verse: J! Y y p  d! (Then, their return is but to the Fire - 
As-SaffZt, 37:68) also appears to be suggesting that the hamim is located 
somewhere outside the  Jahannam.  The people of J a h a n n a m  will be 
brought here to drink its water, and will then be returned to Jahannam. 
Then there are some verses of the Qur'iin that suggest that the hamim too 

, >:> , I  , ,, "'$ ' < ' I  , g ,s,, 
is within the jahim or Jahannam as in: ay&- ar+ , 21 ,++- ?+ 

3'1 &+ 3; (This is the Jahannam (Hell) that the guilty people deny. They 
&fil circle around between it and between hot, boiling water - Ar-RahmZn, 

55:43,44). Here too, i t  is explicitly said that the hamim is also within the 
Jahannam. 

A little deliberation shows that there is no contradiction between these 
two things. There will be many s t ra ta  or sections of J ahannam itself 
serving as venues of many kinds of punishment. One of these could be 
t h a t  of hamim which could a s  well be called a s  being outs ide the  
Jahannam because of its separate and distinct location, and since this is 
also a section of Jahannam itself, therefore, it could also be called the 
Jahannam. Ibn KathTr has said that the people of Jahannam, shackled in 
chains,  will sometime be dragged into the  hamim a n d  a t  others ,  in  
Jahannam. 

In verse 74, it was said: $ 126 (They will say, "They are lost to 
us,....), that is, once they reach Jahannam, the disbelievers will say that 
all those idols and satans they used to worship have disappeared in the 
sense that they do not see them around, though, they might as  well be 
lying somewhere in a corner of Jahannam, as their being in Jahannam 

, > I , , '  

stands proved from other verses of the Qur'Zn, for instance: > j j i ;  L; $! 
,g,, , , , I 

r̂ g' +e a); (Surely, you and whatever you worship other than Allah 
are the fuel fbr Jahannam - Al-AnbiyE', 21:98) 

. I * "  ,, ,,,, ,>,' 
The word: d y P ;  (tafrahun) in verse 75: 6.; 91 & ip;';il d y , &  4 LL 

, , , < , ,  > ' , '  
, , , , ,  

d y 9 - p ;  (This is because you used to rejoice on the earth wrongfully, 
and because you used to show arrogance.) has been derived from: c> 

> 5 / > '  

(farah) which means to be happy while the word: 3 g r p j  (tamrahun) is 
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from: cy (marah) which means to exult unduly or to trample over the 
rights of others by priding on one's wealth and power. Hence, this kind of 
marah  or  undue  exultation i s  absolutely blameworthy a n d  hariim 
(unlawful). As for fa rah  or mirth, i t  can be explained by saying tha t  
seeking enjoyment out of sinfulness under the  intoxication of wealth 
coupled with the absence of any thought of there being a God is certainly 
haram and impermissible. Meant in this verse is this kind of farah - as it 
also appears in  the story of QEriin (Korah) in  the same sense: 51 5! t* 
GY ("Do not exult. Surely, Allah does not like the  exultant.- 

al-Qasas, 28:76). There is another degree of farah - that one takes good 
things of life as  blessings from Allah Ta'ElZ, and expresses his or her joy 
on hav ing  t h e s e  - t h i s  i s  permissible ,  i n  fac t ,  i s  recommended 
(mustahabb), and desirable. I t  is about such farah that  the Qur'iin has 
said: 1$2 &G (with these they should rejoice - E n u s ,  10:58). As for 
marah, it is a cause of punishment absolutely, without any restriction. 
Therefore, no qualifying words were added to it. But, in  the case of farah, 
the words: 31 (bi ghayril-haqq: wrongfully) are added. I t  was thus 

* , /  

pointed out t ha t  jubilating over the undue and  the impermissible was 
forbidden (haram) while being pleased with blessings that  are rightful 
and permissible as  a n  expression of gratitude was a n  act of 'ibadah 
(worship of Allah) and thawab (reward from Him). 

s , Y ,  ' 
In verse 77, it was said: &.j LJi jr $1 iLj 5!;Jbi (Therefore, be patient. 

Surely, the promise of Allah is true. Then, whether We show you [in your 
life] a part of the promise We are making to them, or make you die [before 
they are punished], in any case they have to be returned to Us). From 
this verse it appears that the Holy Prophet was hopefully waiting for 
the disbelievers to be punished. Therefore, it was to comfort him that  he 
was asked to be somewhat patient about it. The promise of Allah for them, 
that they will be punished, will certainly be fulfilled - may be during his 
lifetime, or after he has departed from the mortal world. Waiting for the 
disbelievers to be punished apparently seems contrary to the dignity of 
one who was sent with universal mercy. But, here the matter is different. 
When the purpose of punishing criminals is to bring comfort to innocent 
believers who were oppressed, then, the punishment of criminals is not 
contrary to compassion and mercy. Nobody regards the punishment given 
to a criminal against the dictate of mercy. 
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Verses 79 - 85 

Allah is the One who made for you the cattle, so that 
you may ride some of them, and of them you eat. [79] 
and for you there are (other) benefits in them and so 
that, (riding) on them, you meet any need you have in 
your hearts; and on them and on boats you are carried. 
[80] And He shows you His signs. Then, which of the 
signs of Allah would you (still) deny? [81] Have they not 
traveled through the earth and seen how was the fate of 
those before them? Most of them were more in numbers 
than these, and superior in vigor and vestiges left on 
the earth. So then, whatever they used to earn did not 
work for them a t  all. [82] And when their messengers 
came to them with manifest signs, they exulted because 
of whatever of knowledge they had,  and they were 
encircled by what they used to ridicule. [83] And when 
they saw Our punishment, they said, 'We have (now) 
come to  believe in Allah alone, and We have rejected 
everything we used to ascribe (to Him) as partners!' [84] 
But, their profession of faith was not (competent) to  
benefit them, once they had seen Our punishment - a 
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customary practice of Allah that has been there all 
along in the matter of His  servants - and hence, the 
disbelievers became the losers. [85] 

Commentary 
In verse 83, it was said: $1 2 $ & G (they exulted because of 

, , 

whatever of knowledge they had,) that is, when the messengers of Allah 
Ta'ZlZ came to these deniers, who were utterly oblivious to their end, with 
clear arguments in favor of tauhid (Oneness of Allah) and 'irnan (faith), 
they took their knowledge to be better and t ruer  t han  the  knowledge 
brought by prophets, ana started rejecting what they said. What was this 
knowledge with which the disbelievers were exultant to the extent that 
they would even reject the body of knowledge brought by prophets? I t  
could be some sort of 'compounded ignorance' 4,-& (aljahl-ul-rnurakkab 
whereby an  ignorant person, despite his sheer ignorance, believes himself 
to be knowledgeable). This does not qualify to be 'knowledge' a t  all. Or, 
this knowledge of theirs means awareness in the fields of trade, industry 
and things like that. They really had expertise in these fields according to 
their time. The noble Qur'Zn alludes to this knowledge of theirs in a verse 

, > >',, 
of Siirah Ar-Riim in the following words: ik~i 2 $j @JI 3 1j.d a& 
& $ (They know something superficial of the worldly life, b i t  of the 
Hereafter they are negligent.- Ar-Rum, 30:7) I t  means that  these people do 
know a good deal about the material life of the world, and also know how 
to get most benefited by it ,  but a re  totally ignorant or heedless of the 
Hereafter where they have to live for ever, either in bliss or in bane, and 
both of which are also everlasting. In this verse, even if we were to take 
this knowledge to be the worldly knowledge only, it would means 'since 
these people deny the Day of Judgment and the Hereafter and do not 
know, or want to know, its everlasting reward and punishment, therefore, 
they do not see anything beyond their knowledge of the apparent and are 
quite pleased with i t ,  a n d  a s  a resul t  do not pay heed to  a r eas  of 
knowledge brought by the noble prophets.' (Maqhari) 

1 1  1" 

In verse 85, it was said: $G! w: (But, their profession of faith 
was  no t  [competent]  t o  benef i t  t h e m ,  once t h e y  h a d  s e e n  O u r  
punishment), that is, it is after seeing the punishment that  these people 
are confessing to the true faith, but a declaration of faith a t  this late hour 

is not acceptable and trustworthy with Allah. I t  appears in  Hadith: 9- 
p,.k (JL. dl + J (Allah accepts the  taubah [repentance] of t he  servant  
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before the agony and rattle of death overtakes him). (Ibn Kathir) Similarly, 

once Divine punishment has  come face to face, no repentance and  no 

declaration of faith made by anyone remains acceptable. 

a41 LC ibLd13 &Ij a+\ J.3 &+dlj + l d l j ~ l  & c! pi 
.?$I 21 >L; A\ A, + 4'1 is, o+i + i-->lj i,-,~\~ 

0 Allah, we ask of You the obliteration of all sins, and 
well-being, and repentance before death, and ease and pardon at 
the time of death, and forgiveness and mercy after death with 
the barakah of '4 HZ Mim, and blessings of Allah on the noble 
prophet ,+-l-, el. & . 

The Commentary on 
Siirah Al-Mu'min 

[GhZfir] 
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Siirah HZmTm As-Sajdah 

Siirah IjZmlm As-Sajdah is Makki It has 54 verses and 6 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 8 

>I,' P r ,  9  , ) I  I,, , > I ,  >,' 2-j , 41 , ,  L ' 6 ,  25-\ 2 / kJ2 \>I2 , 4ip dY"Y 

t >' ,  , j > , *  9, 

4 ~ 9  d+J 2 ~1 

HZ MTm [l] This is a revelation from the All-Merciful, 
t h e  Very-Merciful-  [2] a book whose verses  a r e  
elaborated in the form of an Arabic Qur'Zn for a people 
who understand[3], having good news and warning. Yet 
most of them turned away, so they do not listen. [4] And 
they say, " Our hearts are [wrapped] in covers against 
that  to which you invite us, and in our ears there is 
deafness, and between you and us there is a barrier. So, 
do (in your way). We too are doing (in our own way)". 
[5] Say, " I am but a human being like you; it is revealed 
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to me that your god is only One God. So, become 
straight towards Him, and seek forgiveness from Him, 
and woe to the Mushriks (those who ascribe partners to 
Allah) [6] who do not pay zakiih; and of the life of the 
Hereafter, they are deniers." [7] As for those who believe 
and do righteous deeds, for them there is a reward that 
will never be interrupted. [8] 

Commentary 
The seven Siirahs that commence with "HZ Mim" are known as "A1 

HZmim' or 'Hawamim'. Some more words are added as  suffixes in their 
names to differentiate between them, for example, the 'HZ Mim' of STirah 
Mu'min is called "HZ Mim Al-Mu'in, and 'HZ Mlm' of this Siirah is called 
'HZ Mlm Sajdah' or 'HZ Mim Fussilat'. Both the names of this Siirah are 
well-known. 

The first addressees of this Surah  are  Quraysh of 'Arabia among 
whom Qur'Zn was revealed in their own language. They had witnessed 
the marvel of the Qur'Zn, and they had also seen innumerable miracles of 
the Holy Prophet g. And yet they turned away from the Qur'Zn. What to 

say of understanding, they did not even bear to listen to the  Qur'Zn. 
Eventually , in  response to the affectionate advices of the Holy Prophet 
g, they declared that they neither understand what he says, nor do their 
hearts accept it, nor are their ears prepared to listen to it, and that there 
are double barriers between him and them, so he should carry on with his 
business and leave them to their own. 

This is the meaning of the first five verses of this STirah. In these 
verses, Allah Almighty has specially addressed and advised Quraysh that 
Qur'Zn has been revealed in Arabic language, so that you do not have 
any difficulty in  understanding the contents. At the same time three 

'A', & qualities of the Holy Qur'Zn have been stated.. Firstly it is said, .. 

Here, the word 'fussilat' is a derivative of fasl which originally means 
distinguishing the subjects by separating them. So d-$ means stating 
things very clearly by explaining in  detail, either by separating them 
subject - wise in different chapters, or by mentioning them a t  one place. 
Different subjects like injunctions of Shari'ah, stories, beliefs, refutation of 
the people of false beliefs, etc. have been stated separately in the verses of 
the Holy Qur'Zn, and each subject has been explained by examples as  

well. The second and third qualities of the Holy Qur'Zn have been stated 
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as  tha t  of communicating good news of everlasting happiness to the 
believers and of warning the non-believers of perpetual scourges. 

And after s ta t ing these qualities, i t  is said towards the  end of the 
verse-3, 3&: C2 (for a people who understand) which means that  the 
verses of the Holy Qur'Zn being in Arabic, their being clear and evident 
and their communicating good news as  well as warnings can only benefit 
those people who intend to ponder over them and understand them. But 
the Arabs and  the  Quraysh, despite all  this,  tu rned  away from the  
Qur'Zn, and let alone trying to understand, they did not even bear to 
listen to the Qur'Zn. This has been mentioned a t  the end of verse 4: 'Yet 
most of them turned away, so they do not listen." 

An offer by the infidel's of Makkah to the Holy Prophet % 
The infidels of Quraysh, who are the direct addressees of this SErah, 

tried very hard to suppress the propagation of Islam in early days after 
the revelation of the Qur'iin, through the use of physical force, and tried 
equally hard to intimidate the Messenger of Allah $& and  those who 
believed in him by causing to them all sorts of pains and agonies. But 
despite their opposition, Islam kept on widening the circle of its adherents, 
and increasing in  strength. At first powerful and valiant persons like 
SayyidnZ 'Umar Ibn KhattKb & entered Islam, then SayyidnZ Hamzah 
&, one of the accepted leaders of Quraysh, embraced Islam. Now the 
Quraysh of Makkah s ta r ted  thinking tha t ,  instead of intimidation, 
persuasion and temptation may be more effective in blocking the way for 
Islam. An incident of this  na ture  has  been reproduced by HZfi? Ibn 
Kathir from the reports of Musnad of BazzZr, AbE Ya'lZ and Baghawi. 
There a r e  some differences i n  these reports.  HZfi? Ibn  Kath i r  h a s  
considered the report of Baghawi to be the nearest to the truth. And then 
he has reproduced this incident from the book 'KitZb-us-Sirah' written by 
Muhammad Ibn IshZq and has preferred this version to the other three. 
Therefore, this incident is being reproduced here in accordance with the 
report of Ibn Ishiiq. 

Muhammad Ibn IshZq has stated that Muhammad Ibn Ka'b Qurazi 
says that this report has reached him from 'Utbah Ibn Rabi'ah who was 
recognized as  one of the foremost leaders of Quraysh. One day he was 
s i t t ing i n  Almasjid-ul-HarZm with a par ty  of Quraysh ,  while t h e  
Messenger of Allah was sitting alone in a corner on the other side. 
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'Utbah asked his people, "If you agree, I would like to talk to Muhammad 
&!$ and offer him some attractions, so that if he accepts them, we give 
them to him and he, in exchange, would cease to propagate against our 
religion and  faith.  This was a time when Sayyidna Hamzah 4$ had 
become a Muslim, and the number of Muslims was increasing, and they 
were getting stronger day by day. All of 'Utbah's men spoke with one 
voice, and said " 0  'Abul-WalTd ('Utbah's filial name)! "Do so. Please talk to 
him". 

'Utbah got up from his place, and went upto the Holy Prophet &!$ and 
said, "0 nephew! you know that you are high-born and a noble man of 
the Quraysh; your family is large, noble and respectable to all of us. But 
you have put  the  tribe in  a great difficulty. You have given such a n  
invitational call which has created differences among us, has made us 
fools, has  stigmatized our  deities and  our religion, and  declared our 
forefathers to be infidels. So please listen to me. I am going to present a 
few things to you, so that you may select any of them. The Holy Prophet 
& said, " 0  'Abdul WalTd! go ahead and say what you wish to say; I am 
listening to you." 

'Utbah 'Abul WalTd said, "0 nephew! If the purpose of your movement 
is to collect possessions, we promise to collect so much wealth for you that 
you would become the wealthiest person of the nation. If the purpose is to 

become a leader and a ruler, then all of us would accept you as  the leader 
of the whole of Quraysh, and would not do anything without your order. 
If you want kingdom, then we accept you as  our king. And if the case is 
that some Jinn or Satan comes to you, and compels you to do these things 
and you are unable to drive him away, then we will have you treated a t  
our expense, because we know that a person prevailed upon by a Satan 
can be cured by treatments." 'Utbah kept on speaking a t  some length and 
the Holy Prophet % kept on listening to him. 

At the  end, the Holy Prophet % said, ''0 'Abdul WalTd! Have you 
finished? When he said yes, then the Holy Prophet $$ said to him, "Now 
please listen to me." And 'Utbah replied, "No doubt, I would listen to you." 

The Holy Prophet g, instead of saying anything himself s tar ted 
reciting Siirah Fussilat (the present S-iirah): 
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"With the name of Allah, the All-Merciful, the Very-Merciful." 
Merciful. HZ MTm. This is a revelation from the All-Merciful, 
the Very-Merciful-- a book whose verses are elaborated in the 
form of an Arabic Qur'an for a people who understand." 

BazzZr and Baghawi narrate that, during the recitation of the verses 
of this Siirah, when the Holy Prophet reached this verse: 

"So, if they turn away, then say, " I have warned you of a 
calamity like the calamity of 'Ad and Thamiid,"(41:13) 

'Utbah put his hand on the blessed mouth of Holy Prophet g ,  and 
asked him to have mercy on his lineage and relationship, and not to recite 
any fur ther  for their  sake. Ibn  IshEq nar ra tes  t h a t  when the  Holy 
Prophet commenced the  recitation of these verses, 'Utbah listened 
quietly and attentively while supporting his back by his hands, till the 
Holy Prophet  g reached t h e  verse of Sa jdah  i n  t h i s  STirah a n d  
prostrated. Then he addressed 'Utbah, and said to him, 'You have heard 
what you heard, and now you are  free to do what you like." 'Utbah got up 
and started walking towards his party. When they saw him coming, his 
party members s ta r ted  saying among themselves t ha t ,  by God, 'Abul 
Wal!dls face has changed - it is not the same as  it was when he had gone. 
When 'Utbah reached them, they asked him, "What is the news you have 
come with?' He said to them: 

"I heard such a discourse that, by God, I have never heard any 
discourse like i t  before; by God, i t  is neither a sorcerer's 
enchantment, nor a poet's poetry, nor a wizard incantation 
(which they obtain from satans). 0 my tribe of Quraysh! Listen 
to me, and let me handle this matter. My advice is that you 
should give up confronting him, and let him go about his 
business, because this discourse of his is bound to receive 
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eminence. You should wait and see how the rest of Arabia treats 
them. If, besides Quraysh. the rest of Arabs defeat them, then 
your problem is solved without any effort on you part, and if he 
prevails on the rest of Arabs, then his rule will be your rule, 
their honor will will be your honor, and you will be the luckiest 
people because of him." (Ibn Kathir p. 91, vol. 4) 

When his Qurayshi companions heard his speech, they said to him " 0  
Abiil Walid! Muhammad has cast an  enchanting spell upon you with 
his words." 'Utbah replied to them, "I have given you my advice, and now 
it is upto you to do what you like. 

;! c$ - (And they say, " Our hearts are [wrapped] in covers 
against that to which you invite us.- 41:5) Here three statements of the 
infidels of Quraysh are reproduced. Firstly, they said that  there was a 
cover on their hearts  against his discourse, and therefore they do not 
understand what he says. Secondly, that their ears are deaf to listen to 
his speech. Thirdly, that there are barriers between him and them. The 
Holy Qur'Zn has reproduced this statement of theirs in  the context of 
denouncing it, which indicates that these statements are wrong. But a t  
another place, Qur'Zn has also stated their condition to be the same. A 

verse of SGrah An'Zm states: 

I C , ,  r ,  , I,>* ,,#I I ,  >I  ' l , ,  , 
12, @,\>I 3; ;+- dl *I 'p Lj ,, 

But We have put coverings on their hearts, so that they do not 
understand, and heaviness in their ears. - 6:25. 

One may doubt that there is a conflict between this verse and that  of 
SGrah An'Zm in  this  respect. But the  answer is t h a t  t he  infidels, by 
saying the above, meant that they were helpless and excusable, because 
their hear t s  were curtained, their ears  were leaden a n d  there  were 
barriers between them and him. So how could they listen to him and 
accept what he said? This is how they proved themselves to be helpless. 
And when the Holy Qur'Zn stated their condition (in SErah An'am) to be 
the same, it did not consider them to be helpless, rather held them fully 
capable of hearing and understanding. It  is when they refused even to 
hear,  and  had  no intention of understanding, then  a s  a punishment,  
heedlessness and  ignorance were imposed upon them, but  not to the 
degree t h a t  they were deprived of their  volition; r a the r  if they had  

changed t h e i r  minds  even  t h e n ,  t h e i r  ab i l i t i es  of h e a r i n g  a n d  
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understanding would have been restored fully. (Bayan-ul-Qurzn) 

Prophetic reply to the Denial and Ridicule of Disbelievers 
The infidels saying that their hearts were covered and their ears were 

leaden, etc., was not because they had become deaf and bereft of intellect; 
rather it was a kind of ridicule and jest that they used to make. But the 
reply to this offensive ridicule that the Holy Prophet @ was directed to 
give was not to be offensive in the like manner, but to express his % 
humility that he is not God, having authority over everything, rather 
he $& is also a human being; the only difference is that his Lord has given 
him % guidance through wahy, and has supported him with miracles. It  
should have resulted in all of them declaring their faith in him. Even now 
they are advised to turn in worship and obedience to Allah only and to 
repent and renounce the past sins. 

Toward the end of the address, Both the aspects of glad tidings and of 
warnings of the Qur'Zn have been presented to them, making it clear that 
there a r e  dire consequences for the  mushrikin (those who associate 
partners with Allah) and eternal rewards for the believers. In  the context 
of the evil fate of the Mushriks, one reason for i t  has been mentioned that 
these people did not use to pay ZakEh. This gives rise to some questions. 
The first  one is t h a t  these verses were revealed in  Makkah,  whereas 
ZakEh was made obligatory in Madinah. So, how can they be accused of 
non-payment of ZakEh before ZakEh was made obligatory? 

Ibn Kathir, in reply to this question, has said that ZakEh, in  principle, 
had been obligated alongwith SalZh right from the beginning of Islam, as 
mentioned in SErah Muzzammil. However the determination of the NisZb 
(minimum capital and property for the applicability of ZakEh) and the 
arrangements for its collection were made in Madinah. Therefore it is not 
correct to say that ZakEh was not obligated in Makkah. 

Are Non-Muslims required to follow the practical injunctions of 
Shari'ah? 

The  second doubt  i s  t h a t  many jur i sprudents  do not  consider 
Non-muslims to have been asked or required to carry out religious deeds 
such as  SalEh, Fasting, Hajj and ZakEh. The direction is that  they have 
to embrace the  fai th  first ,  and  then  they a re  liable to t he  practical 
precepts of SharTah. According to this view, they are not liable to pay 
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zakEh. Why then have they been reprimanded for not paying ZakZh in 
this verse? 

I t  can be said in reply that many of the leading scholars and experts 
of Islamic jurisprudence are of the view that even the Non-Muslims are 
required to carry out the  obligatory duties of religion; If this  view is 
adopted, there remains no doubt about this verse t ha t  has  mentioned 
non-payment of zakah as one of the reasons for their being punished. As 
for those scholars who do not consider Non-Muslims to have been asked to 
carry out the obligatory duties, they can say that the real denunciation is 
not for non-payment of ZakZh, but because this non-payment is due to 
their disbelief and is a sign of it. Therefore the object of the reprimand is 
t ha t  had they been believers, they would have been strict  in  paying 
ZakZh; their fault is their failure to embrace the faith. (Bayan-ul-Qur5n). 

The detailed discussion of whether or not the infidels have been asked 
to follow the  practical precepts of Shari'ah may be found in  the fifth 
volume of the author's Arabic book "AhkZm-ul-Qurzn". 

The third question which arises here is that the commandment for 
SalZh is the most important of all the commandments of Islam which has 
not been mentioned here, so what is the wisdom behind making a special 
mention of ZakZh? Qurtubi  etc., have said in  reply t h a t  Quraysh of 
Arabia were wealthy people, and they were known for their trait  of giving 
alms and  chari ty  a n d  helping'the poor. But  when somebody would 
become a Muslim, they would deprive him of such financial help and 
social assistance also. ZakZh has been specially mentioned because the 
object is to denounce this practice. (Allah knows best) 

> ' > ,  >>, + ,, , ', 
i)+"4 2 ~1 (tgl (For t h e m  t h e r e  i s  a r eward  t h a t  wil l  never  be 

interrupted ..... 41:8) The word mamniin used here  means s(  mething 
interrupted. The sense is that the reward of those people who are firm in 
their faith and  regular in  their good deeds would be continuous and 
eternal. Some exegetes have explained the intention of the verse that if a 
Muslim, despite being regular in religious duties, could not perform them 
a t  any time due to illness, travel or some other reason, the reward for the 
good deeds is not cut off. Rather, Allah Almighty orders the angels to keep 
on crediting those good deeds to his account which he used to carry out 
regularly in normal conditions, but could not do them due to illness or 



some other reason. AhZdlth on this subject a re  narrated in  Sahih  of 
Bukhi i r i  a s  r e p o r t e d  by SayyidnZ Abii MKsZ A s h ' a r i  a n d  i n  
Sharh-us-Sunnah of Baghawi by Sayyidna Ibn  'Umar & a n d  by 
SayyidnZ Anas and in Razin by SayyidnZ 'Abdullsh Ibn Mas'Gd & 
(Mazhari) 

Verses 9 - 12  

Say, Do you really disbelieve in  the  One who ha s  
created the  ea r th  in two days, and ascribe to  Him 
partners? That is the Lord of the worlds. [9] He has 
placed firm mountains in it (the earth) towering above 
it, and put blessings in it, and proportioned its foods 
therein, in four days, equal for those who ask. [lo] Then 
He turned straight to the sky, while it was a smoke, and 
said to it and to the earth, " Come (to My obedience), 
both of you, willingly or unwillingly." Both said, " We 
come willingly." [ l l ]  So He accomplished them as seven 
skies in two days, and settled in every sky its (due) 
thing. And We have decorated the  closest sky with 
lamps,  a n d  protected i t  properly. A11 th i s  is  t h e  
determination of the All-Mighty, the All-Knowing. [12] 

Commentary 
The real objective of these eloquent verses is to warn the people who, 

denying the Oneness of Allah, associate others with Him. With reference 
to the great creations of Allah Almighty in the form of heavens and the 
ear th ,  and  the  wisdom underlying their  creation, t he  Mushriks  a r e  
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reprimanded that they are so irrational in their beliefs that they believe 
such a Great and Omni-potent Creator to be in need of having partners in 
carrying out His divine functions. A reprimanding s tatement  with a 
similar nature has also appeared in SGrah Al-Baqarah in the following 
words: 

"How is it that you deny Allah despite that you were lifeless and 
He gave you life, then He will make you die, then make you 
alive again, and then to Him you will be returned? It  is He who 
created for you all that the earth contains; then He turned to 
the heavens and made them seven skies --  and He is the knower 
of all things." (Verses 2:28-29) 

The order of creation, the number of days in which this creation took 
place and other details are not given in the verses of SErah Al-Baqarah; 
they are mentioned here in SErah Fussilat. 

The  o r d e r  of c r ea t ion  of t h e  skies  a n d  t h e  ea r th ,  and t h e  Days of 
Crea t ion  

MaulZnE Ashraf 'Ali ThZnawi has stated in  Bayan-ul-Qur7En that ,  
although the creation of the ear th and the skies has  been mentioned 
briefly or in detail a t  hundreds of places in the Qur'Zn, yet the sequence 
of their creation is probably mentioned in three verses only. One is this 
verse of HZ Mim Sajdah, the  second is the above mentioned verse of 
SErah Al-Baqarah, and the third is the following verse of SErah NZzi'Zt: 

Q J ~  jgI; @>; ;G ,-& t>i @> a,; & >;gl; 
"Are you more difficult to create, or the sky? He has built it, He 
has raised its height, then made it proper and darkened its 
night and brought forth its daylight and, after that, He spread 
out the earth.  From it He brought out its water and its 
meadows, and firmly fixed the mountains."(79:27-32) 

During a cursory look into these three verses, one may feel a sort of 
apparent  contradiction between them, because we find from SErah 
Al-Baqarah and SErah HZ Mim that the earth was created before the 
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sky, whereas in SLrah NZzi'Zt, earth appears to have been created after 
the sky. MauEnZ Thanawi >'i h b J  has stated that  after a careful 
study of all these verses, it appears to him that only the matter of the 
earth came into existence first, and before it was molded into shape, the 
matter of sky came into existence in the form of a smoke. After that,  the 
ear th was molded into shape with mountains, trees, etc. and  then  the 
seven skies were given form out of the floating smoky matter. He hopes 
that this clarification would explain the harmony between all the verses. 
Only Allah knows the truth. (Bayan-ul-Qur5n - Stirah Al-Baqarah, section 3). 

Some questions regarding this  verse and  their  answers  given by 
SayyidnZ Ibn 'AbbZs & have been reported in Sahjh of BukhEri. The 
explanation of this verse given by SayyidnZ Ibn 'AbbZs & is about the 
same as  that given above by MaulZnZ ThZnawI >'i dJji -J - the words 
quoted by Ibn Kathir are: 

U' %> ; u l  'Jl G+' $ ; -a\ jl, r' .&3 2 g ) y I  &, 
J W l & j  &=yJl j  ;ul& c,+l 21 k>j gJYl  &> + 2 2 j  3% 

.Wi >k -d> &:A >?'I 3 3  2 L, fK!Jl j  > W I j  JL,J\, 

HZfiz Ibn Kathb  has also quoted the following a s  explanation of this 
verse given by SayyidnZ Ibn 'Abbas & with reference to Ibn J a r s :  

"The Jews of Madinah came to see the Holy Prophet g, and 
asked him about the creation of the earth and of the skies. The 
Holy Prophet % told them that Allah Almighty created the 
earth on Sunday and Monday, the mountains and the minerals 
therein on Tuesday, and the trees, water springs, cities, 
buildings and desolate plains on Wednesday - all this in four 
days as stated in the verse. 

Then He created the sky on Thursday. And on Friday, He 
created the stars, the sun, the moon and the angels. All this 
was completed on Friday when three hours were still left. All 
the disasters and troubles that everything is to face were 
created in the second hour, and in the third period SayyidnZ 
'Adam $&I was created and lodged in Paradise, Iblis was 
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commanded to prostrate before Sayyidnii 'Adam %&I and turned 
out  of Paradise  when he  refused to prostrate .  All t h i s  was 
completed till the end of the third hour ....( Ibn Kathir). At the 
end, Ibn KathTr says: "This hadTth has a n  element of gharabah" 
(that is, the contents of this Hadith are not corroborated by 
other sources) 

The commencement of creation took place on Saturday according to a 
Hadith narrated by Sayyidna AbE Hurairah &, reported in  Sahih of 
Muslim. As per this  Hadith, i t  took seven days for the  creation of the  
earth and skies. But generally the explicit verses of the Qur'an mention 
the duration of creation to be six days. 

"And We created the  heavens and the  ea r th  and  al l  t h a t  i s  
between them i n  six days,  and  no weariness even touched 
Us."(50:38) 

Because of this, and also because of its (weak) chain of narrators, this 
Hadith has been held as  'ma'lul ' (defective) by the leading muhaddithin. 
Ibn Kathir &k dl -J has stated that this I;Iadith is one of the strange 
ones of Sahih of Muslim, and then stated that Imam BukhZri, in his book 
Tarikh Kabir, has considered this narration to be ma'lul (defective). And 
some scholars have quoted this statement as a saying of Sayyidna AbE 
Hurairah &, narrated by Ka'b AhbZr, and not as a statement of the 
Holy Prophet g, and have said that this is the most correct. (Ibn Kathir p. 

94, vol. 4) 

Similarly, other masters of Hadfth like Ibn-ul-Madini, Baihaqf, etc. 
have also considered i t  to be a statement of Ka'b Ahbar.  (Foot note of 

ZZd-ul-Masir by Ibn-ul-Jauz;, p. 273, vol. 7) 

The narration of Sayyidnii Ibn 'AbbZs & quoted above from Ibn 
Jar i r  has  also a n  element of gharabah, (being against other sources) 
according to Ibn Kathfr. One reason for i ts  gharabah is  t h a t  i n  this  
narration creation of SayyidnZ 'Adam took place alongwith the  
creation of skies i n  the  las t  hour of Friday, and  the  divine order for 
prostration and the exit of Iblis from the Paradise is also mentioned to 
have taken place in the same hour. But i t  is patently clear from the text of 
many verses of the Qur'an that creation of Sayyidna 'Adam took 
place a long time after the creation of the earth and skies, when the earth 
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was provided with all the necessities, and it was inhabited by the Jinns 
and satans (devils). I t  was after all this that Allah Ta'ZlZ told the angels 
that He was going to make a vicegerent on the earth. (Ma~hari)  

Briefly, of all the ahEdith wherein the duration, days and sequence of 
creation of the earth and skies is narrated, no narration is such which can 
be said to be as absolutely certain as the Qur'Zn. Rather, it is very likely 
that these may be Israelite traditions, not noble ahzdi th ,  as clarified by 
Ibn Kathir about t he  Hadith quoted in  Sahih of Muslim and  NasZ'i. 
Therefore conclusions should be drawn from the verses of the  Qur'Zn 
only. The one thing found absolutely certain from the  verses of the 
Qur'an collectively is that  the earth, the skies and whatever is inside them 
were created in six days only. The other thing found from the verses of 
Surah HZ Mim Sajdah is that the creation of the earth, its mountains, 
trees, etc. took full four days. The third thing found is that the creation of 
skies took two days - it is not clarified whether it took two full days. There 
is some indication that two full days were not used and some part  of the 
last day, being Friday, was left unused. It  appears from these verses that 
it took four days for the creation of the earth and the remaining two days 
for the creation of the skies, the earth having been created first. But the 
verse of SLrah Nazi'Zt states clearly that the laying out of the earth and 
its completion took place after the creation of the skies. Therefore the  
sequence s tated above, with reference to Bayan-ul-Qur'Zn, t h a t  the 
creation of the earth took place in two stages, is not beyond reason. In the 
first two days, the earth and the matter for mountains, etc. were created, 
in the next two days the skies were created, and in the last two days the 
laying out of the earth and the creation of the mountains, trees rivers, 
springs etc. was completed. In  this way the four days of the creation of the 
earth were not continuous. As for the sequence mentioned in the present 
verse of Siirah HZ Mim Sajdah, it is stated first that the creation of the 
earth took place in two days: Gb: 2 ; ~ ; Y I  & (the One who has created 
the ea r th  in  two days, - 41:9), then  after giving a reprimand to  t he  

T , .  ,S '  .: > , 
rnushrikin, it is stated separately: J&; &j s>, $9 2 &j; &; 

z' ,,,' 
cL-1 $J!  i;? (He has placed firm mountains in it [the earth] towering above 
it, and put blessings in it, and proportioned its foods therein, in four days - 
10). I t  should be remembered that the four days mentioned in this verse 
are inclusive of the first two days mentioned in verse 9, according to the 
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consensus of the exegetes. The first two days and the later four days are 
not separate, otherwise the total period of creation would become eight 
days which is against the explicit statement of the Qur'an. 

It  appears that it would have been more proper a t  this point if, after 
mentioning the creation of earth in two days, the creation of mountains 
etc. were also mentioned in two days, and thus it would have been known 
that the total number of days taken for the creation of earth was four. 
But by choosing to state that the number of days including the remainder 
of the earth's creations totals four, Qur'Zn has probably indicated that the 
four days were not continuous, but in two parts - two days before the 
creation of the skies, and two days after it. The creation of mountains etc. 
mentioned in the verse lo, relates to the period after the creation of the 
skies. And Allah knows best. 

$3 > 21;; & &; (He has placed firm mountains in it (the earth) 
towering above it, ... 41:lO) The mountains have been created to maintain 
the earth's balance as has been clarified in many verses of Qur'an. I t  was 
not necessary for this purpose to raise them above the earth's surface and 
to make them so high - they could have been placed inside the earth also. 
But in raising th'em above and making them so high as  to keep them 
away from the reach of human beings and animals, generally, there were 
thousands, rather innumerable, benefits for the inhabitants of the earth. 
Hence the words, "towering above it" in this verse point out to this special 
blessing. 

,, - 3  " + - , ,  fl ,,,' 
&L+ ,Iy (61 iS; $121 (and proportioned its foods therein, in 

four days, equal for those who ask ..... .41:10) dSj1 (AqwEt) is plural of QZt 
a$ which means food, sustenance, including common necessities of 
human life. (AbE 'Ubaid - ZZd-ul-Madr by Ibn-ul- Jauzi) 

Hasan & and Suddi have said in its explanation that Allah Almighty 
has predetermined the sustenance and maintenance for the inhabitants 
of every region according to their need and expedience in the sense that 
He issued directions that such and such items be produced in such and 
such qualities in  this  region of the ear th.  This predetermination has  
caused every region of the earth to have characteristics of its own, and 
different kinds of minerals,  different kinds of vegetation, t rees  and 
animals have been created according to the needs, nature and preferences 
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of that zone. 

This arrangement results in every region having different products 
and different dresses - 'Ash in Yemen, Saburi in SZbiir, Tayalisah in Ray, 
wheat in some region, rice and other grains in other regions, cotton in 
some areas, jute in some others, apples and grapes in some areas, mangos 
in others; these differences in items accord with the differences in  the 
nature of the  different regions. 'Ikrimah and DahhZk s ta te  t ha t  these 
differences i n  the  products in  different regions have opened ways for 
international trade and for mutual cooperation between different regions 
and countries of the world. No region is independent of other regions for 
the fulfillment of i ts  needs; mutual  wants a re  the only firm basis for 
mutual cooperation. 'Ikrimah has stated that in some areas salt is sold for 
an equal weight of gold. 

In fact, Allah Almighty has made this earth, so to say, such a great 
store of a l l  necessities such a s  food, shel ter ,  clothes, etc.  of a l l  i t s  
inhabitant, including billions and billions of humans and  innumerable 
animals that are to come in this world up to Doomsday. These necessities 
have been kept  inside i t ,  and  they will keep on growing and  being 
supplied as needed until the Last Day of this world. All a man has to do is 
to take the  necessities out of the  ear th according to his need and use 
them. 

- s = '-, , 
Further on, the text states: >:U, 61, (equal for those who ask -10). 

Most of the commentators (mufassirin) have related this sentence to the 
four days. I t  means that  all these great creations took place in exactly 
four days. Generally 'four' does not always mean exactly four - it may be 
slightly more or slightly less, but the fractions are disregarded in such 
cases, and it is still called 'four'. The addition of the word 'equal' here in 
the verse has eliminated this possibility, and clarified that the creation of 
the earth and the skies and what is placed in them took place in exactly 
four days. And the word 'for those who ask' means those people who 
asked the Holy Prophet regarding the creation of the earth and the 
skies, a s  t he  Jews did according to TafsSr Ibn Ja r i r  and  k d - ~ u r r - u l -  
Manthur. They have been told that  all this creation took place in exactly 
four days. (Ibn Kathir, Qurtubi, R$) 

And some exegetes Ibn Zayd, etc., have linked the words 'for those 
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who ask' with the foregoing sentence 'proportioned its foods therein" and 
held 'those who ask' to mean the needy people who ask for food. The 
meaning in this case would be that Allah Almighty has created all these 
different kinds and species of foods and necessities for the benefit of those 
who need and seek them, and since needy people usually ask for food, 
they have been called 'those who ask'. (Al-Bahr-ul-Muhit) 

Ibn Kathir has quoted this explanation and said that it is like the 
, , > "' 

statement of the Qur'En or ; 'L ;  i: $ 3  $-'I (And He gave you whatever 
you asked for. - 14:34) 'you asked for' in this verse means 'you were in 
need of even though i t  has  not been asked literally, because Allah 
Almighty has bestowed those things even to those who did not ask for 
them. 

* > c-& -"& ~ $ > i  g> 2, 3 & &I @;$; @ jB (and said to it and to the earth, 
"Come [to My obedience], both of you, willingly or unwillingly." Both said, 
"We come willingly." - 41:l l)  This command addressed to the earth and 
sky and their compliant and obedient reply, according to some exegetes, is 
a metaphorical expression for the readiness of the earth and the sky to 
comply with every order from Allah Almighty. But Ibn 'Atiyyah and other 
leading research scholars have stated tha t  this  is no metaphor - i t  is 
based on reality. Allah Almighty had endowed the earth and the skies 
with t h e  faculty of intellect and  comprehension of t h e  commands 
addressed to them and also with the power of speaking and  replying. 
Tafsh Al-Bahr-ul-Muhit, after quoting this explanation, has held it to be 
the  most suitable and  the best. Ibn Kathir,  after quoting the  above 
explanation, has  also quoted the statement of some exegetes t ha t  the 
earth's reply was given by that portion of the earth on which Baytullah 
has been constructed and the sky's reply was given by that  portion of the 
sky which is just above the Baytullah, known as  Al-Bayt-ul- Ma'mGr. 

Verses 13 - 25 
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So, if they turn away, then say, "I have warned you of a 
calamity like the calamity of 'Ad and Thamiid, [13] when 
the messengers came to them from their front and from 
their back, saying, "Do not worship anyone but Allah." 
They said,  "Had our  Lord (really) willed ( to send 
someone as  messenger), He would have sen t  down 
angels. So, we are deniers of what you have been sent 
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with." [14] As for 'Ad, they showed arrogance in the land 
with no right (to do so), and said, "Who is stronger than 
us in power?" Did they not see that Allah, who created 
them, is stronger than them in power? And they used to 
reject Our signs. [15] So, We let loose a wild wind on 
them i n  unlucky days to  make them t a s t e  t h e  
humiliating punishment in the present life. And of 
course, the punishment of the Hereafter will be much 
more humiliating, and they will not be helped. [16] And 
as for Thamud, We showed them the way, but they 
preferred blindness to the guidance. Therefore, they 
were seized by the bang of the abasing punishment 
because of what they used to earn. [17] And We saved 
those who believed and used to be God-fearing. [ l a ]  And 
(remind them of) the day when Allah's enemies will be 
mustered towards the Fire. So they will be kept under 
control, [19] until when they will come to it, their ears 
and their eyes and their skins will testify against them 
about what they used to do. [20] And they will say to 
their skins, "Why did you testify against us?" They (the 
skins) will say, " We were made to speak by Allah, the 
One who has made every thing to speak." And He had 
created you the first time, and to Him you are going to 
be returned. [21] And you had not been hiding your 
selves (when committing sins) because of ( the  
apprehension) that your ears and your eyes and your 
skins would bear witness against you, but you thought 
that Allah did not know much of what you did. [22] And 
this thought of yours that you conceived about your 
Lord brought you to ruin, and you became among the 
losers. [23] Now, if they endure patiently, even then the 
Fire is their abode, and if they seek forgiveness, they 
are not among those (who could be) forgiven. [24] And 
We had assigned for them fellows (in the worldly life) 
who beautified for them what was before them and 
what was behind them, and thus they believed that  
whatever they were doing was good. 'what was before 
them' refers to  their present acts, while 'what was 
behind them' refers to their past acts. And (thus) the 
word (of punishment) became due against them along 
with the communities that passed before them from 
Jinns and human beings. Surely they were the losers. 
[251 

Commentary 

The basic purpose of these verses is to warn the people of Makkah 
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that if, even after seeing the manifest proofs of the Oneness of Allah, they 
do not accept the call of the Holy Prophet g, they may face a punishment 
like the earlier people of 'Ad and Thamiid had faced. In  this context, a 
brief account of what  happened to these people has  been given. The 
people of Makkah are also reminded that their punishment on the Day of 
Judgment will be much more severe, and they will not be able to escape it, 
because even the organs of their body will testify against them. And in 
this context, some events of that Day are mentioned. 

,>> ,+ + a>'i 
(So, We let loose a wild wind on them - 41:16) This 

is the  explanation of what  was mentioned a s  'calamity of 'Ad a n d  
Thamud' in the earlier verse. The Arabic word used in the text is ~E'iqah. 
It  originally means 'something that renders one unconscious. That is why 
the thunderbolt  is also called ~E'iqah, and unforeseen calamity and  
disaster is also called sa'iqah. The storm which entrapped the people of 
'Ad was also a '+Z'iqah', and has been mentioned in the present verse as  
'wild wind' which was a wild tempest of extremely high speed and had 
piercing sound. (Qurtubi) 

Mentioning the details of this tempest, DahhZk & has said that  rains 
had been totally stopped from them by Allah Almighty for three years, 
and dry tempestuous winds kept on blousing all the time, and for eight 
days and seven nights, they had continuous extremely severe windstorm. 

Some narrations have it that  this event took place in the end of month of 
Shawwal,  commenced on a Wednesday a n d  kep t  on t i l l  t h e  next  
Wednesday. Whenever any nation has been subjected to a scourge, i t  has 
happened on a Wednesday. (Qurtubi, Mazhari) 

SayyidnZ JZbir Ibn  'AbdullZh & h a s  s t a t ed  t h a t  when Allah 
Almighty wants the welfare of a nation, He orders rain to fall on them, 
and stops very fast  winds from blousing over them, whereas when a 
nation is to face a misfortune, rain is withheld from them, and strong 
winds start  blousing frequently. 

i.Grg 2 (in unlucky days  .... 41:16). I t  i s  es tab l i shed  by t h e  
principles'of Islam and ahEdith of the Holy Prophet & that no day or 
night is in itself unlucky or ill-omened. The days of the windstorm over 
the people of 'Xd have been called 'unlucky' because those days had 
become ill-omened for them due to their misdeeds. I t  does not necessarily 
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mean t h a t  those days were ill-omened for every body. (Mazhar l  and  

Bayan-ul-Qurzn). The detailed investigation as to whether anything can be 
i l l - o m e n e d  by  i t s  n a t u r e  c a n  be  s e e n  i n  t h e  a u t h o r ' s  book 
&kZm-ul-Qur'an Vol. 5 in Arabic) 

# > > , > >  > > '  
3yj3 4 (So they will be kept under control ..... 41:19) The original 

word used in  the text is 'YuzaGn' which is derived from waz'which means 
'to stop', 'to prevent'. Most of the learned exegetes have explained it in the 
sense tha t  when people of Hell, who will be numerous, will be taken 
forward to the field of hashr and the place of reckoning, the people in  the 
front will be halted for a while, so that the people in the rear also catch up 
with them. This will be done to avoid indiscipline. ( I t  is this interpretation 
of the verse on the basis of which it is translated as  'kept under control'.) 
And some exegetes have translated 'Yuza'un' as  'pushed' which means 
t h a t  they would be driven towards the  place of reckoning by being 
pushed. ( Q u ~ u b i )  

,,'- ' , , > ,  , >,> 

$L @ +I ;I d; (And you had not been hiding your 
selves [when committing sins] because of [the apprehension] that your 
e a r s  a n d  your  eyes  a n d  your sk ins  would bea r  w i tnes s  aga ins t  
you, ..... 41:22) This verse means that if anyone wants to commit a sin or a 
crime, he may hide it from others, but how can he hide it from his own 
limbi and organs? When it is known that our ears, eyes, hands, feet, skin 
and hair are  not ours, rather they are witnesses of the state against us, 
and when they would be questioned about our deeds, they would give 
true evidence, then there is no way to hide the commitment of a crime or a 
sin.  The  only way to  avoid the  disgrace i s  to  keep away from sin.  
Although it is not expected from the deniers of Oneness of Allah and of 
prophethood, that i t  would enter their minds that their organs and limbs 
would speak  u p  before Allah Almighty a n d  give evidence aga ins t  
themselves, yet any intelligent person could have understood that it is 
totally impossible that  the One who has created him from a lowly matter, 
given him ability to hear and see, brought him up and made him young, 
will not fully know his deeds and state of affairs. But you had thought, 
against this evident matter,  tha t  Allah Almighty had  no knowledge of 
many of your deeds. This false assumption encouraged you to commit 
'shirk' and 'kufr'. This is the meaning of Verse 23 where it is said, $:ij 
$;$>$;.j,$ ., I "A 

, , 
nd this  thought of yours t h a t  you conceived 
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about your Lord brought you to ruin.. ." 

The Evidence of Man's Limbs and organs after Resurrection 
According to a narration reported in Sahih of Muslim Sayyidna Anas 

& says, "One day we were with the Holy Prophet when he started 
laughing. Then he asked us whether we knew why he was laughing. We 
said that Allah and His RasGl $!$ knew best. Then he said "What made 
me laugh was the dialogue a slave will have with his Lord on the Day of 
Resurrection. The slave will say, "0 my Lord! Did you not give me 
protection from injustice?" Allah Almighty will say, 'No doubt, I did.' Then 
this slave will say, 'Since this is so, I would not be satisfied with any 
evidence in the matter of my accountability, except that some part  of my 

own being stands up as witness.' Allah Almighty will say, &.$ 3 
& &$ 'Your own being is enough today to take your account. (17:14)' 

Then his mouth will be sealed, and his limbs and organs will be asked to 
tell about his deeds. Every organ would speak up and give true evidence. 
After that his mouth will be unsealed, and then he will say to his own 

I ,,, I '2 1 ,, ' 
organs in displeasure, & c; $ I*, May you be ruined. May you 
be destroyed; whatever I had done in the world was only to make you 
comfortable', (whereas you have stated to furnish evidence against me.) 

And according to another narration by SayyidnZ AbG Hurairah &, 
this person's mouth will be sealed, and his thigh will be called to speak 
and tell about his deeds. Then his thigh, its flesh and bone will all give 
evidence of his deeds. (Muslim, Mazhari) 

SayyidnZ Ma'qil Ibn YasZr 4 has narrated that the Holy Prophet $$ 
has said that every new day calls the humans saying, 'I am a new day, 
and I shall be a witness to whatever you do today. So you should do some 
good deed before I come to an  end, in order that I may give evidence, 
because once I am gone, you will never find me again. Similarly, every 
night gives the same call.' (Al-Qurtubi, with reference to Abii Nu'aim) 

Verses 26 - 29 
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And said those who disbelieved, "Do not listen to this 
Qur'Zn, and make noise during its recitation, so that  
you may overcome." [26] So, We will certainly make 
them taste a severe punishment, and will certainly 
recompense them for the worst of what they used to do. 
[27] That is the recompense of the enemies of Allah- the 
F i re .  For  t h e m  t h e r e  i s  t he  e t e r n a l  home, a s  a 
recompense for their persistent denial of Our verses. 
[28] And those who disbelieve will say, "Our Lord, show 
us the two who led us astray, out of the Jinns and the 
humans, and we will put both of them under our feet, 
so that they become among the lowest." [29] 

Commentary 
&j 1b;jlj d' l91 14 I* Y (Do not listen to this Qur'Zn, and make noise 

duringits recitation, - 41:26) When all the efforts of the disbelievers failed 
in confronting the Holy Qur'Zn, they started doing such mischievous acts 
as mentioned in this verse. SayyidnZ Ibn 'AbbZs & has stated that Abii 
J a h l  got his  people primed up  and ready to make  noises whenever 
Muhammad recited the Qur'Zn, so that people might not find out what 
he is saying. Some have said that preparations were made to stop people 
from listening to the Qur'Zn by whistling, clapping and by making all 
sorts of noises during the recitation. 

It is WZjib (necessary) to listen quietly while QurZn is being 
recited; It is infidel's way not to remain quiet. 

It  is learnt from the above verse that making noises with the intention 
of creat ing dis turbance in  the  recitation of the  Qur'Zn i s  a sign of 
disbelief. I t  is also known that to listen quietly bo the recitation of the 
Qur'Zn is wEjib (necessary) and a sign of faith. I t  has become a usual 
practice in our days that people put their radios (and cassette players) on 
where the Holy Qur'Zn is recited with loud voice, which can be heard in 
about every restaurant  and place of gathering, while people go about 
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their business never paying any attention to the  Holy Qur'iin. This 
practice presents a picture that was a sign of infidels. May Allah Almighty 
guide Muslims. They should either avoid the recitation of the Holy Qur'an 
a t  such places and on such occasions where people are unable to listen to 
it, or if they wish to benefit from the blessing of the recitation, they must 
listen to it quietly and attentively. 

Verses 30 - 36 

Surely, those who have declared: "Our Lord is Allah", 
then  remained steadfast ,  on them the  angels will 
descend, saying, "Do not fear, and do not grieve; and be 
happy with the good news of the Jannah that you had 
been promised. [30] We have been your friends in the 
worldly life, and (will remain as such) in the Hereafter. 
And for you here is whatever your souls desire, and for 
you here is whatever you call for [31] - a gift of welcome 
from the Most-forgiving, the Very-Merciful". [32] And 
who can be better  in words than  the one who calls 
towards Allah, and acts righteously and says, "I am one 
of those who submit themselves (to Allah)"? [33] And 
good and evil are not equal. Repel (evil) with what is 
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best, and you will see that the one you had mutual 
enmity with him will turn as if he were a close friend. 
[34] And no one is blessed with this (attitude) but those 
who observe patience, and no one is blessed with this 
(attitude) but a man of great luck. 1351 And should a 
stroke from Shaitan (Satan) strike you, seek refuge with 
Allah. Surely, He is the All-Hearing, the All-Knowing. 
[361 

Commentary 
Those who rejected the Qur'an, the prophethood and the Oneness of 

Allah have been addressed from the  beginning of t he  Su rah .  With 
reference to the signs of Allah's Omnipotence, they are invited to believe 
in Oneness of Allah. Mentioned thereafter is the evil fate of those who 
reject the life hereinafter with a detailed account of the punishment of 
hell in that life. Now the text takes up, henceforth, the conditions of the 
believing people and of those having perfect faith, their being honored 
and  exalted i n  t h i s  world and  in eterni ty  along with some special 
directions for them. Believers and those having perfect faith a r e  those 
people who not only stick to the straight path and abide by the revealed 
laws themselves in their deeds and morals, but also call others towards 
Allah and care about their reformation. I t  is in this connection that those 
who invite others towards Islam are directed to remain patient and to 
repay evil with goodness. 

The sense of being upright 
y,\ s t  (8; , >il f \  

r Y s, d* (Surely, those who have declared: "Our Lord is 
Allah", then  remained steadfast - 4 ~ 3 0 )  This verse has  mentioned two 
qualities of these people. One is affirming Allah as their Lord. This refers 
to their "imiin'(faith). The other quality is of their remaining steadfast 
which refers to their good deeds. In this way, the verse says that these 
people combine the true faith with good practice. The word used in the 
text for th i s  second aspect i s  ist iqamah ( t ranslated above a s  being 
steadfast) which has been taken by MaulZnZ ThZnawi to mean firmness 
in unshaken faith. This explanation is reported from SayyidnZ Abti Bakr 
&. The explanation given by SayyidnZ 'Uthman & is nearly the same, 
as according to him istiqamah means ikhlEs (sincerity) in deeds. And 
SayyidnZ 'Umar & has explained istiqiimah in the following words, 



Siirah Hadm As-Sajdah : 41 : 30 - 36 651 

I s t i q a m a h  is tha t  you hold on unwaveringly to all  the 
injunctions of Allah - carry out the good deeds and stay away 
from prohibitions, and do not seek escape-routes like foxes. 
(Mazhari). 

That is why scholars have said that Istiqamah is a small word, but it 
comprises all the revealed laws of Islam which includes carrying out all 
the orders of Allah and staying away from all prohibitions and odious 
things on a permanent  basis. I t  is s ta ted in  Tafsir Kashshaf t h a t  a 
person's declaration tha t  his Lord is Allah can only be t rue  when he 
believes from the bottom of his heart that he is being brought up by Allah 
Almighty in all situations and a t  every step, that he cannot take even one 
breath without His mercy, and all this demands that one should be so 
devoted and steadfast in his ways of worship that neither his heart  nor 
his body should deviate even to a hair's breadth from submission to Him 
like a slave. 

That  is the  reason t h a t  once the  Holy Prophet @ was asked by 
Sayyidna SufyZn Ibn 'Abdullah Thaqafi & to tell him something so 
comprehensive about Islam that he should not have to ask anybody else 
afterwards for anything. The Holy Prophet $$$ said to him: 

. I  
c+")J)+ y ,  , 

"Say, 'I have faith in Allah', and then remain steadfast to it." 

Remaining steadfast apparently means to hold on firmly to the faith 
and to the good deeds which the faith demands. 

Sayyidna  'A1; & a n d  Sayyidna Ibn  'AbbZs & have  defined 
IstiqEmah (Steadfastness) as  discharge of obligatory duties, and Hasan 
Bas6 said that IstiqEmah is to obey Allah in all deeds, and to avoid His 
disobedience. This tells us that the above quoted description of Istiqamah 
given by SayyidnZ 'Umar &, is the most comprehensive. The descriptions 
of Sayyidna Abii Bakr & and SayyidnZ 'UthmZn & also result in the 
above, because sincerity i n  deeds has  been s t ressed upon by them 
alongwith good deeds. (Tafsir Maqhari). Jassas has also adopted the above 
explanation by quoting AbGl '&iyah and so has Ibn Jarir. 

a, + Jv,: 
~ i 5  (on them the angels will descend - 4 ~ 3 0 ) .  The descent of 

angels and their address as mentioned in this verse will take place a t  the 
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time of one's death according to Sayyidnii Ibn 'AbbZs &, but according to 
Qatadah, it will take place on the Day of Resurrection a t  the time of rising 
from the graves. And according to Waki' Ibn Jarrah,  it would happen on 
three occasions, first a t  the time of death, secondly in the graves, and 
thirdly on the Day of Resurrection a t  the time of rising from graves. And 
AbG Hayyiin has opined in Al-Bahr-ul-MuhIt that, in fact, angels keep on 
descending upon Mu'mins (believers) all the time, even in this life, and 
their effects and blessings are found in the deeds of the believers; but 
they will be visible on these occasions only, and it is a t  that time that the 
voice of angels will be heard. 

AbE Nu'aim has  reported about Thabit Al-bunZni LJk hl-, t h a t  
while reciting Siirah Ha Mim Sajdah, when he reached the present verse 
(on them the angels descend), he said, "According to a Hadith that has 
reached us, the Mu'min a t  the time of rising in his grave on the Day of 
Resurrection, will be met by the two angels who used to be with him in 
the world, and they will console him not to worry or be afraid, rather be 
happy with the glad tidings of Paradise, which was being promised to 
him. These words of t he  angels will br ing sereni ty to t he  Mu'min. 
(MazhaG) 

, 3 , ? :  , a '  ' 
F, 2F J,> . ~ 2 5 ~  G $; &- L; & $ (And for you here is 

whatever your souls desire, and for you here is whatever you call for. - 
41:31,32) In other words, 'all your desires' would be fulfilled whether you 

1 
request or you don't.' The word used after tha t  is 'nuzulan' meaning 
hospitality indicates that many the delights provided to you there will be 
such that even desire had not entered your heart, as  happens to a guest, 
specially of a great personage, that many such things also are presented 
to him that the guest had not even imagined. (Mazhar;) 

I t  is  s ta ted  in  a Hadith t h a t  t he  Holy Prophet  $& said t h a t  in  
Paradise, if the desire comes into your heart to eat the flesh of a flying 
bird you a r e  looking a t  i t ,  i t  would immediately fall in  front of you 
completely cooked, ready to eat. Some narrations have it that  the bird 
would not have been touched either by fire or smoke, but would come 

1. This which originally means 'a thing prepared by a host to be offered to him 
soon after his arrival'. That is why i t  is translated by us  above as  a 
'welcome-gift'. But for the sake of brevity and in general usage, it is generally 
translated as 'hospitality'. Muhammad Taqi Usmani 



Siirah HZdm As-Sajdah : 41 : 30 - 36 653 

down already cooked. (Al-BazzZr, Al-Baihaqi - narra ted  by Ibn Mas'iid &J - 

Ma? hari) 

In  another Hadith,  the Holy Prophet % said tha t  if a Mu'min in  
Paradise wishes to have a child born in  his house, t h e  conception, 
delivery, weaning, growing into being an  adult - all this would take place 
in a moment. (Tirmidhi, Baihaqi, etc. - MazharT) 

# ,  ,, 1 5 .  + 

$1 &!L3 ij~=. Y> pi >; (And who can be better in words than the one 
who calls towards Allah, and acts righteously and says, "I am one of those 
who submit themselves [to Allah]"? - 33) This is the second aspect of the 
state of the totally obedient Mu'mins, that they not only have faith and 
carry out good deeds themselves, but they also invite others to do the 
same. The Qur'Zn states that who can say anything better than the one 
who calls others towards Allah. So we know t h a t  t he  best and  most 
excellent discourse of a man is to call others towards truth. This includes 
all the ways of calling towards Allah - through the spoken word, through 
writing or through any other manner. The one who calls adhEn (call to 
obligatory prayer) is also included in this category, because he calls others 
towards prayers. That is why Sayyidah 'A'ishah Q dl dJ has said that 
this verse is about mu'adhdhins (those who proclaim adhEn), and that 
the words, 'and acts righteously 'after this means offering of two rakz t  of 
prayers between adhan and iqamah. 

It  is narrated in a Hadith that the Holy Prophet $& said that the 
supplication between adhEn and IqEmah is not rejected (AbE D Z 6 d  and 

Tirmidhi - narrated by Sayyidnii Anas & - Mazhari) 

The merits and blessings of adhEn and its reply are very great, as 
stated in Sahih ahadith,  provided that the adhEn is proclaimed purely for 
Allah, and not for any payment or compensation. These ahEdith have 
been collected in Tafsir Mazhari'. 

UI $j  ~SY; (And good and evil are not equal - 34). The special 
instrbctions for those who are engaged in calling others towards Allah 
commence from here. The gist of these instructions is not to repay evil 

I I I '  r 

with evil, but to be patient and to be obliging -1 8 & $1 (Repel (evil) 
with what  is best, - 34) means tha t  the  habit  of those people who a re  
engaged in calling others towards Allah should be to reply to the  evil 
behavior of the addressees in the best possible manner. No doubt, it is 
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good not to repay evil with evil and to forgive, but it is much better to do 
some good to the evil-doer after forgiving him. SayyidnZ Ibn 'Abbas & 
has said that the instruction in this verse is to be patient with the one 
who is expressing his anger with you, to be tolerant and forbearing with 
the one who is being ignorant with you and to forgive the one who has 
made you suffer. (Mazhari) 

Some nar ra t ions  have i t  t h a t  someone ei ther  abused or reviled 
SayyidnZ Abii Bakr & who said to him, 'If what you are saying is true 
that I am a t  fault a& am bad, then I pray Allah Ta'ZlZ to forgive me, and 
if you have told a lie then may Allah Forgive you. (Qurtub;) 

Verses 37 - 39 

And among His signs are the night and the day, and the 
sun and the moon. Do not make sajdah (prostration) to 
the sun, or to the moon. And make sajdah to Allah who 
has created them, if it is Him whom you worship. [37] 
Still, if they show arrogance, then those who are with 
your Lord proclaim His purity night and day, and they 
do not get weary. [38] And among His signs is that you 
see the land inactive, Then, once We send down water 
thereto, it gets excited and swells. Surely, the One who 
has given life to it is the One who gives life to the dead. 
No doubt, He is powerful to do everything. [39] 

It is  Not permiss ible  t o  p ros t ra te  before anyone  excep t  Allah 

Almighty 
I I j A, ljUy (Do n o t  m a k e  s a j d a h  

[prostration] to the sun, or to the moon. And make sajdah to Allah who 
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has created them - 37). I t  is learnt from this verse that  prostration is the 
right of the Creator of the Universe only. The consensus of the Ummah is 
that to prostrate before any star, human being, etc. is hariFm (forbidden), 
whether it is for worship, or just as a gesture of respect and reverence. 
The only difference is that if someone prostrates before anyone other than 
Allah with intention to worship him, he becomes a n  infidel, and the one 
who prostrates simply as  a mark of respect and reverence is not called an  
infidel, but he is guilty of committing a serious haram act and is a sinner. 

Prostration of worship for any being other than Allah has never been 
lawful for any  U m m a h  i n  any Shari'ah of any  prophet ,  because i t  
becomes a practice of shirk (polytheism) and shirk has never been allowed 
in any code of shari'ah revealed to any prophet. However, prostration in  
respect and reverence of anyone (with no intention to worshipping him) 
had been allowed in the codes of shari'ah revealed to some prophets. All 
the angels were ordered to prostrate before SayyidnZ 'Adam before 
he came into this world. I t  is stated in the Qur'an that  the father and 
bro thers  of SayyidnZ YGsuf pros t ra ted  before h im.  B u t  t h e  
jurisprudents of this  Ummah are  unanimous on the  point t h a t  such a 
prostration was permissible i n  t he  earlier codes only, a n d  i t  s tands  
abrogated in Islam. Prostration for any being other than Allah has been 
declared absolutely haram (forbidden). Full details of this issue are given 
in  t h e  author 's  booklet (@I O+ J -41 dC;LQII) Al -maqa la t -u l -  
mardiyyah ,  fi H u k m i  sa jda t - i t - tah iyyah '  i n  Arabic, a n d  i t s  Urdu  
translation has also been published. 

L ~ Y  Gj (and they do not get weary. - 38) This is one of the verses 
called 'Verses of sajdah' the recitation of which makes it obligatory to 
perform sajdah (prostration) for the one who recites them and the one 
who listens to them. This sajdah is  called sajdah of t i lawah. There is 
consensus of the Ummah on the point that sajdah of tilawah is wzjib 
(obligatory) in  this SGrah, but  the scholars differ regarding the exact 
place where it becomes wiFjib. QZdl Abii Bakr Ibn-ul-'Arabi has  written in 
&kZm-ul-Qur'an that SayyidnE 'Al? & and SayyidnZ Ibn Mas'ud & 

1 1 11,' 

used to prostrate a t  the end of the verse 37 i.e. a t  the end of a,-+ L! 
(if i t  is  Him whom you worship.) Imam MZlik has  adopted this  very 
stance. SayyidnZ Ibn 'AbbZs &, however, used to prostrate a t  the end of 

, > , ' , , '  

the  verse 38 i.e. a t  t he  end of a+-Y (and they do not ge t  weary.) 
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Sayyidna 'Abdullah Ibn 'Umar & has also advised prostration a t  this 
place. Masriq,  AbG 'Abdur Rahman Sulami, IbrZhlm Nakha'T, Ibn STrin, 
Qatadah, etc., and most jurists used to prostrate a t  verse 38, i.e. a t  the end 
of 2W-y. Imam AbG Bakr JassZs has said in Ahkgm-ul-Qur'an that this 
nas been the view of all the leading Hanaf; scholars. He has further said 
that in  view of the differences, it is on the safer side to prostrate a t  the 
end of the verse 38, because even if prostration becomes wEjib a t  the end 
of the verse 37, then the obligation would be discharged if i t  is performed 
after the recitation of the verse 38, and if it becomes wZjib a t  the verse 38, 
then, the discharge of obligation (if it is performed after verse 38) is more 
obvious. 

Verses 40 - 46 

Surely those who go crooked about Our signs are not 
hidden from Us. So, tell me which one is better: the one 
who is thrown into the Fire, or the one who will come 
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safely on the Day of Judgment? Do whatever you wish. 
He is watchful of whatever you do. [40] Surely those 
who have rejected the advice (the Qur'an) when it came 
to  them (are  the  ones who go crooked and a r e  not  
hidden from Us). And surely, it is an unassailable book 
[41] tha t  cannot be approached by falsehood, neither 
from its front, nor from its behind - a revelation from 
the Wise, the Ever-Praised. [42] Nothing is being said to 
you but what has been said to the messengers before 
you. Your Lord is certainly the lord of forgiveness and 
the lord of painful punishment. [43] And had We made it 
a non-Arabic Qur'Zn, they would have said, 'Why are its 
verses not clearly explained? Is it a non- Arabic (book) 
and  a n  Arab (messenger)?" l Say, "For those who 
believe, it is guidance and cure. As for those who do not 
believe, there is deafness in their ears, and for them it 
is blindness. Such people a r e  being called from a 
distant place." [44] And We gave Musa the book, then it 
was disputed (as well). And but for a word that  had 
already come from your Lord, the matter would have 
been  d e c i d e d  b e t w e e n  t hem.  And t h e y  a r e  i n  
confounding doubt  about  it. [45] If someone ac t s  
righteously, he does so for the benefit of his own soul, 
and if someone commits evil, he does so against it. And 
your Lord is not unjust to His slaves. [46] 

Commentary 

Description and  Rules of IlhZd - A particular kind of kufr 
,,.* - Gr 2 ;>&$ 5 )  (Surely those who go crooked about Our signs are  

not hidden from Us ..... 41:40) I n  the  earlier verses, there were warnings, 

threats and mention of scourge for those who used to openly deny the  

Oneness of Allah and  the  prophethood of the  Holy Prophet $&. Now a 

particular kind of denial is being described which is called 'ilhad'. The 

lexical meaning of 'ilhad' is to deviate, to incline towards one side, being 

(1). This verse was revealed in answer to an objection raised by some people of 
Quraish who, according to a report of Sa'Td Ibn Jubair reproduced by Suyuti in 
his Ad-Durr-ul-Manthur, had said that some part of the Qur'Zn should have 
been in a language other than Arabic, so that its miraculous nature would have 
been more pronounced in the sense that  an  Arab prophet would have been 
reciting verses in a language he did not know. The gist of the answer given in 
this verse is that there is no end to such absurd objections. Had Allah revealed 
the Qur'Gn in some other language, they would have come with another 
objection that  i t  is not understandable, and that  an Arab messenger is not 
supposed to convey his message in any language other than Arabic. 
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crooked. In the terminology of the Qur'Zn and Hadith, 'ilhad' means to 
deviate from the  verse of t he  Holy Qur'Zn. Lexically, t h i s  word i s  
applicable to both cases of deviation, be it open denial, or through false 
interpretation. But, generally, the term of 'ilhad' is used for a deviation 
that apparently purports to have faith in the Qur'Zn and its verses, but 
attributes such self-assumed meanings to the Qur'Zn that  are against the 
clear and explicit meanings accepted and recognized by the majority of 
the ummah, and that change the intention of the Qur'Zn in its entirety. 
Sayyidna Ibn 'Abbas & has given this very meaning of 'ilhad' in the 
explanation of this verse by saying: Qr 2 & lY6h Y J  p- 3 U Y I  (LilhEd' is 

>,,,, ' 
to use a statement a t  an  irrelevant place). The words, a d+- YUare not 
hidden from Us" in the present verse 40 indicate that 'ilhad' was a kind of 
'kufr' that they wanted to hide. So Allah Almighty said that they could 
not hide their kufr (infidelity) from Him. 

And this verse has advised clearly that deviation from the verses of 
the Qur'Zn, whether openly in distinct words or by trying to change the 
injunctions of the Qur'Zn through false interpretations, all are 'ilhad' and 
kufr. 

Briefly, ' i lhad'  is  a kind of hypocritical kufr which in  appearance 
claims and  admi ts  to have fai th  in  t he  Qur'Zn and  i t s  verses,  b u t  
fabricates meanings of the verses of the Qur'an which are against the 
explicit provisions of the Qur'Zn, Sunnah and principles of Islam. 

Imam AbE K s u f  has stated in KitZb-ul-KharZj: 

"Similar are zindiqs who deviate; and they used to pretend 
Islam. 

This tells us that zindiq and mulhid (one who practices 'ilhad') are 
one and the same. Both words a re  used for a n  infidel who outwardly 
claims to follow Islam, but  in reality refuses to obey the  injunctions 
through distortion in the meaning of the Qur'Zn against the explicit and 
definite meanings accepted by the Ummah as a whole. 

Removal of a Misunderstanding: 
One of the rules described in  books of Islamic theology is t h a t  a 

muta'awwil (i.e. the one who adheres to a wrong belief on the pretext of a 
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different in te rpre ta t ion  of t he  Qur'Zn and  Sunnah)  should not be 
declared to be a kEfir or a Non-Muslim. But if this rule is taken to be so 
general that no matter how false a pretext one applies to even a n  absolute 
and certain injunction, one would, however not become a kEfir (infidel), 
then the inevitable consequence would be that none of the polytheists, 
idolaters, Jews or Christians should be called Non-Muslims or f i f i r ,  
because the pretext of the idolaters is stated in the Qur'an itself: 

,>>4*> 3 > > >>,, $2 &I, J ! i y ~  y!?+l: 

"And we do not worship them (the idols) but for the reason that 
they will bring us closer to Allah." (393)  

The pretext was that they do not worship the idols themselves, but as 
intercessors to take us  nearer to Allah Almighty and a s  such, i n  reality, 
they worship Allah. But the Qur'Zn has declared them to be kzfir, despite 
this pretext. The pretexts of Jews and Christians are very well known, 
despite they have been called E f i r  in the explicit verses of Qur'iin and 
Sunnah. Hence it is established that the rule of not calling a muta'uwwil 
as %fir is not applicable so generally. 

Therefore, the scholars and jurisprudents have clarified that  the rule 
mentioned above is subject to a condition tha t  the  interpretat ion in  
matters relating to the self-evident elements (Daruriyyat-ud-din) should 
not be against their definite (qat'i) meanings. Self-evident elements of 
religion (Daruriyyat-ud-din) a re  those injunctions and  rules of Islam 
which are  so continuously practiced, established, and  well-known tha t  
even illiterate and  ignorant Muslims a re  aware of them, such a s  the 
obligation of salah five times a day, two raktit of ~ a l E h  in fajr and four 
rak7it in  zuhr a n d  fasting during the  modth of Ramadan,  all being 
obligatory duties;  similarly the  prohibition of riba' (usury), alcoholic 
drinks, pig, etc. If anyone gives such false interpretations of the verses of 
the Qur'Zn pertaining to these matters which perverts their well-known 
and established meanings accepted by the  Muslims throughout  the  
history by way of tawatur (uninterrupted), then such a person would, no 
doubt, by consensus of the 'Ummah, be a kEfir, because he is, i n  reality, 
denying the teaching of the Holy Prophet B. And the definition of ?man 
(faith) recognized by the consensus of 'ummah is the following: 

iJ j ,+r~p-LLj&-()? ih~&~~~G 
"To believe in whatever is established to be the teaching of the 
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Holy Prophet @ in a self-evident manner known not only to 
scholars, but also to the general public. 

Therefore, in comparison, the description of kufr would be the denial 
of any of the things mentioned above. 

So t h e  person who changes any  injunction pe r t a in ing  to  t h e  
self-evident elements of the  religion through false explanations or  
pretexts is actually denying the teachings of the Holy Prophet B. 

Since ignorance of and negligence about religion and its injunctions 
have reached alarming proportions these days, many people who do not 
know the principles of Sharl'ah, and whatever information they have 
about Islam is based on what they have learnt from the Western scholars, 
have started in our days distorting the teachings of Islam by presenting 
false interpretations of the Holy Qur'an and Sunnah. Such people often 
seek  he lp  from t h e  ru l e  mentioned above a n d  claim t h a t  t h e s e  
interpretations cannot be held as  kufr. 

Therefore, in  view of the serious need of the  times, my respected 
teacher MaulanE Muhammad Anwar Shah Kashmiri  >L; -J ha s  
wri t ten a book on th i s  issue, which i s  published wi th  t h e  t i t l e  of 
Ikfar-ul-mulhidin.  I t  ha s  been proved in this  book, on the  basis of 
clarifications of scholars and jurisprudents of every school of thought, that 
in the self-evident elements of religion (Daruriyyat-ud-din) nobody's 
pretext is valid, and such a pretext does not protect one from being hafir. 
This humble writer has summarized the contents of this book in his Urdu 
booklet (& &jJ & dl> iP, ,,I dl+,\) ?man or kufr Qurzn  h i  roshni meyn'. 
The gist of the discussion is given in that book from a writing of Shah 
'Abdul-'Aziz Muhaddith DehlawT >k dl -J in the following way: 

He says that  false interpretation of the Qur'an may be of two kinds. 
One, is a n  interpretation tha t  goes against the definite, unambiguous 
texts of the Qur'an or of the mutawatir ahEdith or of absolute consensus 
of the ummah. This kind of interpretation is kufr undoubtedly. The 
second kind is a n  interpretation against the texts that are, though clear 
and semi-certain, are not certain or definite in absolute terms. This kind 
of false interpretation is not kufr, however, it is fisq and misguidance. 
Apart from these two kinds, any interpretation that is based on a possible 
understanding of the text is the field of the jurists exercising ijtihad, and 
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it carries reward from Allah in any case, as declared by a Hadith. 

,/, ,, ,,z + Y; $& @ f> &GI k & y  y> + '2); p ;L a ,Qk \jp- ;J, ;j , , 

(Surely those who have rejected the advice, when it came to them [are the 
ones who go crooked and are not hidden from Us]. And surely, it is an  
unassailable book that cannot be approached by falsehood, neither from 
its front, nor from its behind. - 41:41,42) Most Exegetes have stated that 
the 'advice' in this verse refers to the Qur7Zn, and the sentence "those who 
have rejected the advice when it came to them" is a complement of the 
former phrase "those who go crooked about Our verse" a n d  hence, 
according to Arabic grammar, is subject to the same predicate, and thus 
the  meaning is t h a t  these  people cannot be h idden  from Us ,  and  
consequently cannot escape the scourge. Further on is s ta ted t h a t  the 
Qur'Zn is protected by Allah. "jl: LL$ z! (And surely, it is a n  unassailable 
book) meaning t h a t  Allah ~ l m i ~ h t ~  holds th i s  Book dea r  a n d  fully 
protected; no falsehood can enter this Book. (Narrated by Ibn 'AbbZs & - 
Mazhag) 

, , I ,,, ,, ' + Y j  $-c! f> &cY (that cannot be approached by falsehood, 
neither from i ts  front,  nor from its behind.) QatZdah and  SuddI have 
stated that 'bZti17 (falsehood) in this verse means ShaitZn (Satan), and 
'neither from its front, nor from its behind' means 'from any side'. To sum 
up, Satan's manipulation and contrivance just do not work on this Book; 
Satan cannot distort this Book by adding something to i t ,  or deleting 
something from it. 

The author of Tafsir Mazhari, after quoting this  explanation, has  
added t h a t  Sa t an  here  includes the sa tans  both from jinn a n d  from 
humans - neither can carry out any change or distortion in  the Qur'Zn. 
Some Rawafid l. 

AbG HayyZn has  s tated in  Al-Bahr-ul-Muhit t h a t  t he  word b$il 
(falsehood) as  a word is not specific to Satan; any falsehood or falsifier, 
whether from Satan  or from any other source, cannot succeed in  the 
Qur'Zn. Then, referring to Tabari, he has  mentioned t h a t  this  verse 
means that a disbeliever can neither dare to carry out any change in  this 

(1) This term is used for the extremists among the Shi'ites who tried to add ten 
parts (Ajza7) and some tried to add some particular verses, but none could 
succeed. 
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Book openly, nor can he distort its meaning through ilhEd covertly. 

The explanation of Tabari is very appropriate here, because there can 
be only two ways of introducing any distortion or i lhad in  the Qur'an. 
First ,  t h a t  any disbeliever tries openly to add something to or delete 
something from the Qur'Zn. This has been denoted by the words, 'from its 
front'. The second way of distortion is that somebody, claiming to have 
faith, tries to distort the meaning of the Qur'Zn covertly through false 
interpretations. This has  been referred to by the  words, 'nor from i t s  
behind'. 

The sense, in nut shell, is that this Book is so noble and protected by 
Allah t h a t  nobody has  the  power to bring any addition, omission or 
change in its words, nor can one succeed in bringing any change in the 
injunctions of t he  Qur'an by distorting i t s  meaning. Whenever any 
wretched person attempted to do so, he had to face ignominy -The Qur'an 
remained pure and untouched by his evil plans. As for its protection from 
open distortion or change, everybody can see that there is no way for 
anyone to do it, because it is being read and recited throughout the world 
for the last fourteen centuries, fully memorized by hundreds of thousands 
of people; if anybody makes even the slightest mistake, the young, the 
old, the learned scholars, the illiterate - thousands and  thousands of 
Muslims raise their voice for correction. The words 'nor from its behind' in 
the present verse indicate that the protection of the Qur'Zn that  has been 
undertaken by Allah Almighty Himself by saying "And We are there to 
protect it." (15:9) is not limited to its words only; rather Allah Almighty has 
ensured that its meanings will remain protected as  well. Allah Almighty 
has so safeguarded even the meaning and injunctions of Qur'Zn through 
His Messenger $& and his direct disciples, the noble Companions &, that 
if any infidel attempts to distort it through false explanations, thousands 
of scholars stand up to refute it, and he faces rejection. The fact is that in 
the verse 'a c! (We are there to protect it) the pronoun 'it' points 
towards the Qur'Zn and Qur'Zn is not just the name of words, but is the 
name of both words and meanings. 

I t  is clearly mentioned in correct ahadi th  that a group will always 
remain among Muslims, till Doomsday, who would expose the distortions 
of those who commit ilhad (false interpretation), and would clarify the 

correct meaning of the Qur'Zn. They may hide their kufr from the whole 
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world, but  they cannot hide i t  from Allah Almighty, and  since Allah 
Almighty is aware of their conspiracy, they are bound to face punishment. 

1 , , 3  $ 
$2, &I ; (Is it a non- Arabic [book] and an  Arab [messenger]? - 44) 

The original word used for non-Arabic in the text is a'jamiyy (with hamza 
before the letter 'ain) which is a n  Arabic term for 'ineloquent speech', 
while 'ajam' (without hamzah in its beginning) means any nation other 
than Arabs. Therefore 'ajamiyy is a person who is non-Arab, even though 
he may speak eloquently, and a'jamiyy is a person who cannot speak 
eloquently. (Qurtubi). The use of the word >i a'jamiyy in  this  verse 
means that if We had revealed the Qur'Zn in any language other than 
Arabic, then  the  Quraysh who are  the first addressees of t he  Qur'Zn 
would have complained that they did not understand this Book and would 
have said wonderingly tha t  the  prophet is a n  'Arab, bu t  t he  book is 
atjamiyy which is ineloquent. 

;-&; &d I$'( 24 $3 (Say, "For those who believe, it is guidance and 
cure. - 44) Two attributes of The noble Qur'Zn are stated here. One is that 
Qur'Zn gives guidance - such guidance in  a l l  spheres  of life a s  is 
beneficial and useful for human beings. The second attribute is tha t  the 
Qur'Zn is cure. That it is a cure for spiritual ailments like kufr, shirk, 
arrogance, jealousy, greed, etc. is quite obvious, but is also cure for bodily 
ailments, as  has been proved by experience of treating patients through 
Qur'Znic prayers which has been successful. 

, ,, ', , - ' 
a a  > dpls &,I (Such people a r e  being called from a dis tant  

place. - 24) This is a similitude. A person who understands what is being 
I , , > ,  

said, the Arabs say to him, 4j > @- c;l (you are listening from a near 
place) and if a person does not understand the discourse, they say to him, 
& ;r' 6 5 ;  (you are being called from a distant place) (Qurtubi). The 
meaning i s  t h a t  since these  people do not i n t end  to  l i s ten  a n d  to 
understand the directions of the Qur'Zn, their ears are almost deaf and 
their eyes are blind, therefore teaching them the Qur'anic guidance is like 
calling someone from such a distant place that the voice does not reach his 
ears. 

Verses 47 - 54 
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To Him alone is referred the knowledge of the Hour (the 
exact time of Doomsday).l And no fruits come out of 
their sheaths, nor does a female conceive a baby, nor 
does she  deliver i t ,  but  with His knowledge. And 
(remember) the day He will call them (saying), 'Where 
a re  My partners?" They will say, "We declare to  you 
that no one of us is to testify (that you have partners)." 
[47] And lost to them will be whatever they used to 
invoke earlier, and they will realize that they have no 

(1) I t  means that  whenever a question is asked about the exact time when the 
Day of Judgment will come, the answer is to be referred to Allah Ta'ala alone, 
because no one except Him has  the  knowledge about it .  The next verse has  
mentioned t h a t  Allah's exclusive knowledge is not restricted to t he  Day of 
Judgment. He knows every minute event that takes place in this world, like the 
fruits coming out of their sheaths, and the women conceiving and delivering 
their babies; nothing happens in this world without His knowledge. 
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way to escape. [48] And man(l) does not get weary of 
craving for (all sorts  of ) good things; and  if he is 
touched by some evil, he is disappointed, devoid of any 
hope. [49] And if We give him a taste of some mercy from 
Us after some hardship has touched him, he is sure to 
say, "This is my right. And I do not th ink the  Hour 
(Hereafter) is going to occur. And even if I am brought 
back to my Lord, I will have the best (life) with Him 
(too)." So, We will let the disbelievers know what they 
did, and let them taste a stern punishment. [50] And 
when We bestow Our favour upon man, he avoids (to 
apprec ia te  i t )  and  keeps himself f a r  as ide  ( f rom 
obedience), and when some evil touches him, he is full 
of broad prayers. [51] Say (to the disbelievers), " Tell 
me, if it (the Qur'Zn) is from Allah, and still you reject 
it, then who can be more erroneous than him who is 
(involved) in far reaching schism?" [52] We will show 
them Our signs in the universe and within their own 
beings until it will become manifest to them that it is 
the truth. Is it not enough about your Lord that He is 
witness to everything? [53] Beware, they are  in doubt 
about meeting their Lord. Beware, He is the One who 
encompasses everything. [54] 

Commentary 

4 2  $ii-; jz (he is full of broad prayers - 51.) The nature of a n  infidel is 
being stated here that when Allah Almighty bestows upon him the good 
things: wealth, honor and peace, the infidel gets so involved in them and 
so intoxicated with them that he becomes even more distant from the true 
Benefactor, Allah Almighty, and his pride and heedlessness increase even 
more. But when he faces some distress, then he starts long and lengthy 
supplications to Allah Almighty. Here the Qur'Zn has  used the  word 
'broad' to describe their lengthy supplications, because what is wider will 
automatically be longer too. That is why, when describing the span of 
Paradise, Allah Almighty has used the word >;YI j GF (a paradise 
the width of which spans the heavens and the earth - 3: 133) 

Lengthy supplications in themselves are praiseworthy and desirable 
as  is proved by authentic ahadith about the etiquettes of supplication 

(1). 'Man' here refers to a man who does not believe in Allah or in His Oneness. The 
purpose of the verse is to mention some evil effects that disbelief or kufr brings to 
the nature of a man, that is, he becomes greedy, ungrateful in his good times and 
totally dismayed in hardships. 




